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Keywords: This article investigates the reasons for women's exclusion from landownership in Turkey. Landownership is a
The Turkish civil code 1926 crucial element in enabling greater gender equality in developing countries. I argue that the Turkish civil code
Landownership (1926-2001) discriminated against women in inheriting small-scale agrarian land, and the lack of alignment
Property between separate feminist agendas weakened their capacity to challenge the gender-discriminatory legal fra-
g;[tzgrs?nemplre mework. Historical analysis of the Ottoman and the Republican periods identifies the diverse implications for
Islam women's property rights of transition from the Islamic-premodern to the modern legal framework. The selected

period reveals that rural and urban women were divided by changing forms of patriarchal domination, gendered
landownership and paid employment. This division of women, alongside attacks and manipulation by the state,
prevented the first-wave feminist movement from acting collectively. Consequently, the civil code granted
education, employment, and inheritance rights to urban women but discriminated against rural women in-

heriting small-scale land under cultivation.

1. Introduction

This article investigates the reasons for women's exclusion from
landownership in Turkey. Women's access to landownership is sig-
nificant for achieving greater gender equality. In her work analysing the
correlation between gendered landownership and the gendered path of
agrarian transition in South Asia, Bina Agarwal finds that women's
limited access to ownership and control of property contributes to the
gender gap in economic well-being, social status and empowerment
(Agarwal, 1994; Agarwal, 2003). She further demonstrates that wo-
men's ownership of land serves as a prevention against domestic vio-
lence (Agarwal & Panda, 2007; Panda & Agarwal, 2005). Studies in
other regions also reveal that women's exclusion from landownership
puts women at greater risk of health, poverty and violence (Deere,
Oduro, Swaminathan, & Doss, 2013, Fonjong, Sama-Lang, & Fombe,
2012, Mishra & Sam, 2016, Muchomba, Wang, & Agosta, 2014). Ac-
knowledging the significance of women's landownership, the Food and
Agriculture Organisation (FAO) has started to provide sex-

disaggregated data on ownership and control over agrarian land (since
the 2000s). However, the evidence provided by the FAO does not in-
clude Turkey (GLRD, 2010). This article contributes to the initiatives
assessing gender gaps in landownership by investigating gender dis-
criminatory land inheritance law in Turkey.

Development scholarship investigates the role of agriculture in fi-
nancing the early stages of industrialisation (Kalecki, 1955; Lewis,
1954; Rosenstein-Rodan, 1943; Rosenstein-Rodan, 1961; Rostow, 1956;
Rostow, 1960). According to this scholarship, capitalist transformation
leads to land dispossession amongst peasants, large-scale farms, and
agrarian wage labour. Therefore, while agriculture played a necessary
role at the initial stages of development, it is predominantly non-agri-
cultural sectors that shape trajectories of development. Engaging with
these theories, existing analyses on capitalist transformation in Turkey
focus on industry and finance rather than agriculture (Boratav, 2011;
Kazgan, 2002; Kepenek & Yentiirk, 2010; Kose & Yeldan, 2006). Fur-
thermore, empirical analyses tend to obscure the significance of agri-
culture for social transformation.>

* Department of Gender Studies, London School of Economics and Political Science, Houghton Street, London WC2A 2AE, United Kingdom of Great Britain and Northern Ireland

E-mail address: e.kocabicak@lse.ac.uk.

1 present address: Department of Gender Studies, London School of Economics and Political Science, Houghton Street, London, WC2A 2AE, United Kingdom of Great Britain and

Northern Ireland.

2 For example, the Turkish Statistical Institute previously perceived areas with a population higher than twenty thousand as urban areas and the rest as rural areas regardless of the
main economic activity (from 1982 until 2014). Since 2014 the Institute has differentiated urban and rural areas based on the kind of governmental organisation meaning: areas with city
councils (belediye) are classified as urban areas. With law 5393, areas in which the population is higher than five thousand became eligible to have city council. The following laws (6360
and 6447) have transformed many areas previously classified as rural to urban by legitimising new city councils. This change has had a substantial impact on the results: In 2012 77% of
population lived in urban areas, but in 2014 the same figure jumped to 92% (TURKSTAT, 2012).
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In the third volume of Capital, Karl Marx argues that differences
arise in capitalist transformation and emphasises the possibility of small
producers obtaining the means and exploiting the labour of others
(1976: 931). Land is a special kind of property as it enables production
of surplus by producers thus functioning as the means of production.
The demands of landownership by dominant sections of society allow
for the establishment of the division of labour and appropriation of
agrarian surplus. Gendered landownership gives rise to a gender-based
division of labour and patriarchal exploitation of women's labour
within small medium size farms. Women's exclusion from landowner-
ship has significant implications for varieties of patriarchy and capit-
alism, state formation, civil society, and the cultural and religious
conditions.

The case of Turkey appears to be consistent with the above analysis
on gendered landownership. The pattern of small landownership in
Turkey has remained largely unchanged over the last century; only 6%
of agricultural holdings have been large scale farms (fifty acres or
larger) since the 1950s (TURKSTAT, 2011a, 2011b). This pattern cor-
relates with a large gender gap in unpaid family workers in agriculture.
Despite the country's economic growth, the majority of female em-
ployment was in agriculture until 2006 (WDI, 2017). As qualitative
research shows, small landownership is also associated with a sharp
gender-based division of labour and men's strong control over women's
labour in agriculture (GDSW, 2000; Hosgor-Giindiiz & Smits, 2007;
Karkiner, 2006; Karkiner, 2009; Morvaridi, 1992; Morvaridi, 1993;
Onaran-Incirlioglu, 1999). This paper identifies the reasons for women's
exclusion from landownership, hitherto neglected, and explores the
implications for feminist strategies.

The Turkish civil code is perceived as one of the pillars of gender
equality. The code was introduced in 1926 and remained in place until
the end of 2001. Existing analyses assume that the 1926 civil code
granted all women inheritance rights equal to those of men (Arat,
2010b; Dedeoglu, 2013; Toktas & O'Neil, 2015). The continued male
dominance of landownership is associated with village culture
(Glidewell-Nadolski, 1977; Magnarella, 1973; Stirling, 1957). In this
article, however, I investigate that the Turkish civil code discriminated
against women inheriting small-scale agrarian land and other forms of
rural property more than the previous legal framework.

This paper further analyses the respective roles of the divisions
amongst women for the prolonged nature of the gender discrimination
in land inheritance. Theories on varieties of patriarchy provide a de-
tailed account of changes in the forms of patriarchal domination and
differentiate gender-based segregationist strategies from gender-based
exclusionary strategies (Hartmann, 1979a, 1981; Walby, 1990; Walby,
2009; Walby, 2011). Engaging with these arguments, I examine that
two forms of gender-based exclusionary strategies, male dominance in
landownership and paid employment, divided rural and urban women
by diversifying their demands and strategies, and as such, this wea-
kened women's overall capacity to challenge the gender discriminatory
legal framework.

I use the concept of feminist strategies to refer to gender equality
policies promoted by national and international policy makers, trade
unions and non-governmental organisations together with the demands
and strategies of women's grassroots mobilisations. This article con-
tributes to feminist strategies by (1) investigating whether women's
exclusion from landownership is significant for gender equality in the
context of a high level of industrialisation, (2) assessing the extent to
which women have utilised the Islamic legal framework to defend their
property and land ownership rights, and (3) examining how far changes
in the forms of patriarchal domination divide rural and urban women,
and whether this division crosscuts class and race-ethnicity differences.

A historical sociology based case study method is used to identify
the reasons for women's exclusion from landownership. Avi Rubin
(2012a) emphasises that the perceived opposition of the secular versus
the religious courts obscures the integrated nature of the nineteenth-
century Ottoman legal system. Engaging with his argument, I propose
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that thinking through the similar opposition of the secular versus the
religious civil code limits assessment of continuities and discontinuities
within the patriarchal character of the legal systems. In this article I
compare women's inheritance rights in the Islamic-premodern legal
framework with the modern legal framework. The period considered is
from the sixteenth century Ottoman Empire until the Republican period
(1923-2014) which encompasses the transition in legal frameworks
and allows examination of their diverse implications for women's
property rights. Considering this period also enables analysis of how far
changing forms of patriarchal domination divided rural and urban
women, and reveals the possible reasons for the lack of alignment be-
tween separate feminist agendas.

The following sections revise existing accounts of the Turkish civil
code and the first wave of the feminist movement, and describe the
methodology (Sections 2, 3 and 4). My analysis starts with an assess-
ment of the extent to which Ottoman women had access to land-
ownership and how far women utilised the Islamic legal framework to
defend their rights. Later I investigate that the 1926 civil code excluded
rural women from property and land ownership to a greater extent than
the previous legal framework (Section 5). I then consider if changing
forms of patriarchal domination have divided rural and urban women.
This is followed by an investigation of the reasons for the failure of the
first wave of the feminist movement to align separate feminist agendas
(Section 6). Finally, I conclude by summarising the key findings and
contributions of this research (Section 7).

2. The Turkish civil code

The Turkish Civil Code and the Obligations Law (1926-2001) is
perceived as one of the pillars of gender equality and Turkish secular
modernisation. During the early decades of the Republic, law experts
glorified the 1926 civil code by assuming it granted all women in-
heritance rights equal to those of men (Belgesay, 1944; Velidedeoglu,
1938, 1944b; Velidedeoglu, 1944a). The civil code thus became “a
taboo that was not criticized effectively by women for long years” (Arat,
2010b: 238). One of the first feminist critiques of the code was the 1975
Women's Congress, but even this assumed that the Turkish civil code of
1926 granted equal inheritance rights to all women. However, its de-
mands were limited to the following aspects of gender inequality,
predominantly in urban areas: “[t]he status of family head should not
be confined solely to the husband”, and “[t]he prerogative of a husband
to forbid his wife the practice of a profession or employment should be
abolished” (Abadan-Unat, 1981: 15).

During the late 1990s, the civil code was heavily criticized by
feminist grassroots organisations. The critique addressed several ele-
ments: the codified role of the husband as the head of household who
was responsible for providing for the family; the discrepancy in the
minimum age for marriage (seventeen for boys and fifteen for girls); the
lack of inheritance rights for children born outside wedlock; and the
property regime of the 1926 civil code which did not recognise women's
unpaid domestic labour (i.e. if the property was acquired during mar-
riage and registered in a husband's name, a wife could not claim her
share in the case of divorce) (Arat, 2010b). The feminist grassroots
organisations achieved considerable success in challenging the patri-
archal character of the early civil code (Aldikacti Marshall, 2009).
However, their critique neglected the gender-based discriminatory
character of the code regarding land inheritance, and as such, con-
tributed to the assumption that the modern civil code “allowed
women... to be liberated from the restrictions that traditional Islamist
interpretations had imposed on them” (Arat, 2010a: 870).

Existing analyses of the implications of the civil code emphasise
differences amongst women. For example, Deniz Kandiyoti (1989: 126)
suggests that gender equality reforms during the early Republican
period benefited women of the urban bourgeoisie. Engaging with her
argument, Saniye Dedeoglu claims that the civil code granted rights to
upper and middle class women or “urban bourgeois women” and the
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impact of the code on women from lower classes was limited (2013:
10). Sule Toktas and Mary Lou O'Neil also argue that the code sup-
ported “urban elite women” in accessing the public sphere, yet class
and rural-urban based differences meant other women continued to be
excluded (Toktas & O'Neil, 2015: 30). These scholars contribute to
debate regarding the implications of the 1926 civil code for gender
equality but some issues remain unclear or undeveloped that I explore
further:

Firstly, Kandiyoti and Dedeoglu do not clarify who is included in the
category of “women of the urban bourgeoisie” (Kandiyoti, 1989: 126),
upper and middle class women and “women in the lower societal seg-
ments” (Dedeoglu, 2013: 7). Consequently, they do not provide a de-
tailed analysis of the ways in which the 1926 civil code impacted on
lower class women differently to upper-middle class or urban bourgeois
women. The diverse implications of the code are assumed rather than
explained. Under conditions of increasing wage dependency, women's
exclusion from paid employment was a significant factor affecting
particularly female wageworkers. Therefore I argue that irrespective of
their class-based differences female wageworkers, small-producers and
manufacturers all supported an increase in women's access to paid
employment.

Secondly, the category of elite women requires careful considera-
tion in differentiating the implications of the civil code for women's
rights. This category seems to include two major groups: (1) women in
the elite households, for example, including wives, daughters and sis-
ters of elite men (e.g. bourgeoisie, large-scale landowners, central and
local state members, and small-business owners), and (2) female man-
ufactures. The former group's access to assets was more dependent on
the patriarchal family structure and marriage contract than it was for
the latter group. This article explores the relative importance of edu-
cation and employment rights for women in the elite households, fe-
male manufacturers, female wageworkers, and small-producers. It fur-
ther analyses that category of urban women comprises of women in the
elite rural and urban households.

Thirdly, although Toktas and O'Neil (2015) mention the diverse
implications of the 1926 civil code for rural and urban women, their
account of the public sphere seems to be limited to urban areas. This, in
turn, prevents assessment of the influence of the code on rural women's
access to the public sphere. Contrary to the widespread assumption that
the public sphere matters only to urban women, I argue that the rural
public sphere contains agrarian technologies, trade, and financial re-
lations and that, as such, rural women's access to this public space is
significant for gender equality.

3. The first wave of the feminist movement in Turkey

This paper argues that women's weakened capacity to challenge the
gender discriminatory legal framework, in addition to the legal dis-
crimination itself, was significant in sustaining male dominance in
landownership. Existing analyses of varieties of patriarchy differentiate
gender-based segregationist strategies from gender-based exclusionary
strategies by examining degrees and forms of women's engagement in
the labour market (Hartmann, 1979a; Hartmann, 1979b; Hartmann,
1983), public arenas (Walby, 1990), or institutional domains of
economy, polity and civil society (Walby, 2009). In brief: economy
includes both the market and household production; polity contains the
states, nations, organised religions, empires, hegemons and the global
political institutions; civil society comprises the social movements,
sexuality and knowledge-institutions. Sylvia Walby (2011, 2009) ar-
gues that gender-based exclusionary strategies rely on women's exclu-
sion from political parties, the parliament, trade unions, the institutions
of organised religion and paid employment. Here the sphere of house-
hold production becomes the primary place whereby women's labour is
organised. Under gender-based segregationist strategies, women have
access to paid employment, polity and civil society and the state tends
to criminalise violence against women. However, the segregationist
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strategies of patriarchal domination disadvantage women through di-
vision and subordination in specific sectors and roles.

Theories on varieties of patriarchal domination provide a detailed
account of gender-based exclusionary and segregationist strategies.
Nevertheless, proponents tend to focus on forms of gender-based seg-
regation to the neglect of changes in gender-based exclusionary stra-
tegies (Walby, 2009, 2015). In this paper, I compare the impact of two
forms of gender based exclusionary strategies (gendered landownership
and paid employment) on rural and urban women respectively, in-
cluding the implications for their demands and strategies in challenging
male dominance.

This article also investigates the possible reasons for the failure of
first wave feminism to align women's separate agendas. The first wave
achieved greater organisational strength in the late Ottoman and early
Republican periods. Organisations explicitly committed to women's
rights followed the initial forms of women's religious charity organi-
sations (Os, 2000). Cakir (1994) estimates there were over forty wo-
men's organisations between the mid-nineteenth century and 1923,
while Nicole Van Os (2000) suggests approximately one hundred.
Women's organisations were also consulted by various journals in-
cluding Siikufezar (1886), Hamumlara Mahsus Gazete (1895), Demet
(1908), Mehasin (1908-1909), Kadin (Selanik, 1908-1909), Kadin (Is-
tanbul, 1911-1912), Kadinlar Diinyast (1913-1914 and 1918-1921) and
Kadinlik (1914). The first wave in Turkey further established strong
connections with the feminist movement in Western Europe. The
Turkish Women's Federation organised the twelfth Congress of the In-
ternational Federation of Women (in 1935) with the participation of
British, American and French women.

The first wave feminist movement developed strategies confronting
women's exclusion from paid employment. The organisational strength
of the movement brought considerable achievements regarding the
demands of education and employment. For example, the first teacher
training school for girls was opened (1863), the American college for
girls was established (1875), and the first university opened their doors
to women in 1914. A lack of male wageworkers during the First World
War extended women's access to paid employment, but women's
struggle was also a significant force. The first wave had a considerable
role in founding the Women's Islamic Working Union (Kadwinlarin
Calisma Cemiyet-i islamiyesi) (established in 1916) and pressurising the
Istanbul municipality to provide training to support women's employ-
ment as housekeepers (Altinbas, 2014). The movement also demanded
a change in the Islamic dress code (Kandiyoti, 1989), protested police
surveillance, and refused to wear the veil in public (Altinbas, 2014).
The Ottoman state later prohibited the wearing of nigab that covers the
entire face (1881). The first wave feminist movement further pressured
the state and gained some rights to initiate divorce under certain con-
ditions (1917). These achievements suggest the first wave feminist
movement in Turkey was a significant political force between the mid-
nineteenth and early twentieth centuries.

Existing theories on the first wave develop two main approaches:
The first approach tends to neglect the significance of the feminist
movement and claims that women's rights functioned in a way which
supported the Republican regime in achieving its strategic goals, such
as: modernisation, nation building, and detaching from the Ottoman
Islamic past (Kandiyoti, 1989, 1991, 1995, 1997; Tekeli, 1981, 1982).
Engaging with this approach, Kandiyoti compares the women's move-
ment in the early Republican period with Western suffragist movements
and concludes that women's rights in Turkey were not obtained through
the women's movement but granted by male modernist reformists
(1989) and “male feminism” (1997: 121). The second approach, how-
ever, suggests that during the late Ottoman and early Republican per-
iods the first wave was an important political actor that put pressure on
the state (Cakir, 1994; Demirdirek, 1999; Durakbasa, 1988, 1998;
Durakbasa & Ilyasoglu, 2001; Os, 2000; Tekeli, 1990a, 1998a).%

The relatively unique character of the first wave feminist movement
seems to prevent acknowledgement of its significance. For example, the
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Ottoman Empire did not have a strong tradition of the parliamentary
system and the Turkish Republic had a single party regime until 1950.
Women therefore strategically prioritised education and employment
rights while demands for full suffrage came later with the Women's
Federation plans and attempts to organise a rally (1930) (Demirdirek,
1999). The first wave of the feminist movement in Turkey also dis-
cussed their demands within an Islamic framework until political
modernisation at the end of the nineteenth and beginning of the
twentieth century (Demirdirek, 1999). Historical research shows that
the movement achieved significant organisational strength and con-
structed a robust, cohesive and dynamic social movement during the
late Ottoman and early Republican periods (Cakir, 1994, Demirdirek,
1999, Durakbasa, 1988, 1998, Durakbasa & Ilyasoglu, 2001, Os, 2000,
Tekeli, 1990a, 1998a). Yet, the first wave feminist movement did not
respond to women's exclusion from landownership.

Sirin Tekeli states that achievements of the first wave feminist
movement created an “illusion” that gender equality was reached in the
West as well as in Turkey (1998b: 338). The Republican regime, she
argues, strengthened the illusion to recruit women to the regime
(Tekeli, 1998b). Establishing this illusion required a multifaceted
strategy; construing Ottoman women as passive victims of Islamic pa-
triarchal society (Os, 2000; Tekeli, 1998b), thereby dismissing the
achievements of Ottoman women's struggle, as well as portraying fe-
male peasants as ignorant people who did not know what was best for
themselves (Arat, 1999; Onaran—incirlioglu, 1999). I use the termi-
nology of ‘equality manipulation’ rather than ‘illusion’ to emphasise the
active role of the state in creating this context. In this article I in-
vestigate that equality manipulation, the division of rural and urban
women, and state attacks prevented the first wave feminist movement
from aligning women's demands and strategies.

4. Methodology

A historical sociology based case study method is used to investigate
the reasons for women's exclusion from landownership in Turkey.
Historical analysis is necessary to compare women's property and land
ownership rights in the Islamic-premodern legal framework with the
modern legal framework. Considering the significance of feminist
strategies for women's access to ownership and control of land, I also
examine the ways in which women's demands and strategies are di-
versified within historical context. The period considered is from the
sixteenth century Ottoman Empire until the Republican period
(1923-2014). The Ottoman historical context reveals how far women
had property and land ownership rights in the Empire. This period also
allows an assessment of whether capitalist development (Aytekin,
2009), or the decline in the male population (Imber, 2010), granted
some rights to women concerning land inheritance, or whether women
defended their rights by utilising the Islamic legal framework. It further
allows exploration of whether the initial attempts to modernise the
Islamic framework limited women's access to legal powers of property
relations and supported men to increase their control over women's
land.

Analysis of the Republican period (1923-2014) compares the im-
plications of the 1926 civil code with those of the previous Islamic legal
framework for women's property and land ownership rights. It further
provides for examination of how different forms of patriarchal dom-
ination have diversified women's demands and strategies and divided
rural and urban women. Considering this period also enables analysis of
the dynamics that prevented the first wave of the feminist movement
from aligning women's separate agendas. Evidence comprises work
which has drawn on archival materials such as the Imperial code and
decree, the sharia court records, land and endowment registers, tax

3 Tekeli admits she (not only other scholars) was “unfair and wrong” in refusing the
significance of the first wave in Turkey (Tekeli, 1998a).
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registers, and the Republican regime's laws and regulations.
5. Transformation of the legal framework

This section compares the gender discriminatory land inheritance
law during (1) the pre-Nizamiye, (2) Nizamiye, and (3) the Republican
periods using historical analysis. The comparison serves to assess the
extent to which Ottoman women had landownership rights before the
1926 civil code and utilised the Hanefi School of Islamic Law and local
sharia courts to defend their property rights.

5.1. Pre-Nizamiye period

Landownership in the Ottoman Empire was composed of over-
lapping demands comprising four major forms of control over the land.
The first form, relatively uncommon, was the private ownership of land
through inheritance rights (e.g. homesteads, small gardens, private
groves and arable land granted by the state to individuals). Institutions
called awqaf established the second form of control over the land. The
wagqf (singular of awqaf) referred to the donation of income-producing
property to benefit religious or pious causes. The third form was tax
farmers' control of the land. The Sultan symbolised the owner of the
entire land in the Empire — except the private and awqaf lands - called
the miri land. The Ottoman state distributed this land as service fees to
cavalryman, court members and other fief holders in provinces.
Between the seventeenth and the nineteenth centuries a significant
proportion of fief holders became tax farmers (Imber, 2012) who were
allowed to keep a certain proportion of tax revenue with the state al-
locating the rest. Tax farmers held control of the miri land on behalf of
the Sultan and had a lifetime contract without hereditary rights (Imber,
2010). Ottoman peasants' control over the miri land comprised the last
form of control over the land. Peasants had the right to inherit land;
upon the death of a peasant, the miri land automatically passed to the
son(s). Other than a son, anyone who wished to cultivate the land had
to pay an entrance fee, called tapu-tax, to tax farmers (Imber, 2010).

Women had access to private ownership of the land from the early
centuries of Islamic societies (Fay, 1998; Jennings, 1975; Zarinebaf,
2001). As the family awqaf allowed the donor to receive endowment
income during his/her lifetime and his/her heirs', the wagf system also
supported women in defending their land against men's abuses (Fay,
1998; Fay, 2010). However, the miri land comprised the majority of
land in the Empire. Female peasant control over the miri land was
therefore of most significance to gender equality in landownership.

As explained above, the miri land automatically passed to sons while
other ‘outsider’ family members had to pay tapu-tax to inherit this land.
The struggle between male and female peasants was whether daugh-
ters, sisters and mothers constituted outsiders. During the late sixteenth
and the early seventeenth centuries the Ottoman legislation recognised,
to a certain degree, women's inheritance rights over the miri land. In
1568, for the first time, daughters were accepted as outsiders with
mothers and sisters also perceived as outsiders in the early seventeenth
century (Imber, 2010; Imber, 2012). Analysis of the local sharia courts'
archives demonstrates that in many cases courts postponed the deadline
of the tapu-tax payment in favour of women and, as such, supported
female peasants (Gerber, 1980; Imber, 2010).

Haim Gerber argues that the condition in which daughters had to
pay the tapu-tax while sons did not constituted a “major legal dis-
crimination” (1980: 235). Gender equality in the legal framework,
however, requires assessment according to the historical context.
Almost every European feudal kingdom completely denied women's
property and inheritance rights until the second half of the nineteenth
century. Ottoman women had property ownership and inheritance
rights over private land much earlier, and during the late sixteenth and
the early seventeenth centuries women's inheritance right was ex-
panded to the miri land. The legitimisation of women's inheritance
rights over the miri land was therefore a significant achievement



E. Kocabicak

regarding gender equality in property ownership.

According to existing accounts, Ottoman women's landownership
rights were attributable either to the decline in the male population due
to wars and rebellion (Imber, 2010, 2012) or to the development of
capitalism (Aytekin, 2009). These accounts, however, neglect the sig-
nificance of Ottoman women's struggle. For example, women's property
rights in the European kingdoms — where capitalist development was
certainly initiated before the Ottoman Empire — were denied until the
mid-nineteenth century. In addition, as Colin Imber (2010) himself
acknowledges, the same wars and revolts decreased the population in
non-Muslim territories of the Empire yet population decline in those
territories did not bring the legitimisation of women's land inheritance.
Moreover, the fourteenth century witnessed a significant demographic
decline throughout Europe, and the population did not grow until the
sixteenth century (Brenner, 1976). This population decline, however,
did not lead the European feudal states to acknowledge women's
property and landownership rights.

In her work analysing women's access to property ownership in
eighteenth-century Cairo, Mary A. Fay (2010, 1998) finds that, to a
certain extent, Muslim women softened the patriarchal bias of Islamic
law and gained some autonomy within the patriarchal family structure
through the Hanefi doctrine. In order to assess the impact of transfor-
mation in legal frameworks, I investigate the extent to which the Hanefi
School of Islamic law and local sharia courts were key instruments for
Ottoman women to defend their rights.

5.1.1. Women's rights under the Hanefi School of Islamic law

The Hanefi School of Islamic Law made women legally autonomous
from their husbands, fathers, and brothers meaning an adult Muslim
woman did not lose the right to own or manage her property after
marriage (Fay, 1998; Fay, 2010). In addition, the Quran had a sig-
nificant role in securing women's property rights® and legal person-
hood. The Hanefi School also relied on an absolute separation of hus-
band and wife's properties. A married woman was not responsible for
her husband's debts, payments or other financial obligations (Doxiadis,
2010, 2011).

In addition women were granted a certain amount of wealth in
marriage, bride-wealth (SadaK), which is distinct from bride-price
(mahr) in that the former is an integral element of Muslim marriage
whereas the latter is not (Pearl & Menski, 1998; Tucker, 1998). During
the pre-Islamic period, amongst the pagan Arabs, bride-price was an
essential condition for marriage and was paid by the groom to the fa-
ther of the bride. In the period shortly before the introduction of Islam,
bride-price, or at least some part of it, had already begun to be given
directly to the bride (Spies, 1991). During the Islamic period, women's
right to receive bride-wealth was secured in the Quran® and bride-
wealth was announced as the obligatory payment by the groom to the
bride (Motzki, 2001). Bride-wealth also appears in deeds and words of
the Prophet Muhammad (hadith) (El Alami, 1995) which are often used
in the absence of the Quran.

Moreover, the Hanefi School appointed the judges of local sharia
courts (kadr) as the protectors of women against the abuses of male kin,
and prohibited a woman from getting married against her will. Legal
guardians could marry girls not of age without a girl's consent but
evidence from seventeenth-century court cases suggests that women
asked for the cancellation of such marriages when they came of age
(Jennings, 1975). Furthermore, the Hanefi and Maliki Schools defined
certain limitations regarding male violence against women (e.g., a
husband must not strike his wife's head or face or beat his wife in rage).
Such restrictions sound archaic but need perceiving within the

“ From what is left by parents, and those nearest related, there is a share for men and a
share for women, whether the property be small or large — a determinate share (Quran
Karim, 2011: Sura 4, aya 7).

5 And give the women (on marriage) their dower as a free gift (Quran Karim, 2011:
Sura 4, aya 4).
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historical context. Court cases supported women who had been beaten
contrary to the sharia and were seeking separation or divorce
(Jennings, 1975). Women also went to court in rape and sexual assault
cases thereby indicating the extent to which women trusted the local
sharia courts (Ergene, 2010; Peirce, 2003).

Ottoman women, Muslim as well as Christian, also benefited from
the local sharia courts in defending their property and inheritance
rights (Doxiadis, 2010; Doxiadis, 2011). In his work analysing the early
seventeenth century court records from Kayseri, Trabzon, Amasya and
Karaman, Ronald C. Jennings (1975) shows that women went to court
predominantly for property related issues such as sale or usage without
consent and in many cases the transfer of property was cancelled. Ot-
toman women also sought justice concerning matters such as male
violence, bride-wealth, forced marriage, humiliation, allowance in the
case of husbands' disappearance and loans (as money, gold). Notably,
women represented themselves in those court cases and made accusa-
tions. Local sharia courts handled women's and men's court cases in the
same way; women were eligible to make a complaint and to defend
themselves if sued. Court records show that approximately 80% of
women who were involved in a court case represented themselves
(Jennings, 1975). Women's testimony was only half the value of that of
men's in Islamic law so two female witnesses were required to establish
certitude equal to the testimony of one man. Nevertheless, this did not
discourage women from making complaints or defending themselves
against charges; rather they insisted on going to the local courts to
defend their rights (Jennings, 1975).

Women have engaged in active struggle to defend their property
rights since the early centuries of Islamic societies. Property ownership
and inheritance rights were significant and relevant to the lives of fe-
male peasants, artisans and women of the elite households in the
Empire, thus uniting women's agendas and strategies. While female
peasants fought for the ownership and inheritance of the land and forms
of property on the land (Gerber, 1980; Jennings, 1975), women of the
elite households defended their access to money, jewellery, urban
commercial and residential properties, agrarian land and other forms of
rural property (Fay, 2010; Zarinebaf, 2010). Inheritance rights were
also significant for female artisans and small producers who were
generally excluded from the guilds and thereby prohibited from
working. Those women, however, did have the right to pursue these
occupations through inheritance (hisse) (Gerber, 1980). Female pea-
sants, artisans and women of the elite households shared similar de-
mands and strategies regardless of differences in class and race-ethni-
city. The Hanefi School of Islamic law and the local sharia courts were
accessible to women and relevant to their lives. As a result, despite the
limits of the patriarchal legal framework, Ottoman women were rela-
tively successful in utilising the Hanefi School of Islamic Law and the
local sharia courts to gain property and landownership rights. The Ni-
zamiye court system, however, gradually limited women's access to
legal powers of property relations from the 1860s to the 1920s.

5.2. Nizamiye court system

The nineteenth century witnessed immense social transformation in
the Ottoman Empire including the establishment of the Nizamiye court
system (1860-1879). The system's main aim was to regulate the in-
ternational and commercial matters traditionally left out of the jur-
isdiction of the local sharia courts. Nizamiye courts were responsible for
civil, criminal and commercial cases while cases of awqaf, inheritance,
marriage, divorce and children remained the responsibility of local
sharia courts (Rubin, 2012b).

In her work investigating the nineteenth-century Jaffa and Haifa
court records, Iris Agmon (2006, 2003) finds that the Nizamiye system
gave rise to a new legal culture in the local sharia courts. Firstly, since
Ottoman women were not allowed to be professional attorneys (Rubin,
2012b), replacing self-representation with professional attorneys in-
creased women's dependency on male attorneys. Secondly, the Hanefi
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School's appointment of kadis as protectors of women against men's
abuses was undermined and autonomy restricted by the imposition of
increased obligations to local and central authorities (Agmon, 2003;
Agmon, 2006). Thirdly, as Rubin (2007) finds, the legal costs associated
with Nizamiye courts required significant financial resources. Increased
legal terminology and replacing witnesses' verbal statements with
documented evidence also required professional support which in turn
increased the legal costs. Given their limited access to financial assets,
the high legal costs had a negative impact on women's access to the
legal system. This does not mean that women in rural areas stopped
bringing their cases to the Nizamiye courts; rather that the Nizamiye
court system (from the 1860s until 1923) gradually limited female
peasants' access to legal powers which served to increase men's control
over women's land. It was not until the 1926 civil code that female
peasants almost entirely lost their control over landownership.

5.3. The 1926 Turkish civil code

The 1926 civil code regulated the inheritance of small-scale land
differently to large-scale land and other forms of property and passed
land under a certain scale® directly to the son:

Article 598: On his death, only if none of his sons want to take the
responsibility of the [agrarian] holding, under the condition in
which his daughters or the husbands of his daughters are eligible,
his daughters or the husbands of his daughters can demand the
transfer of the holding to themselves (Velidedeoglu, 1970: 324, my
emphasis).

The contemporary law expert, Ferit H. Saymen (1944), explains that the
above article meant a woman could inherit her father's land only if none
of her brothers wanted it and if she or her husband were eligible to
cultivate the land, manage the agrarian holding and demanded to do so.
Otherwise, female descendants could not inherit the land.

The modern civil code also limited women's control over other
forms of property on the land. The previous Ottoman law separated
land from other forms of property over which women retained sig-
nificant control (e.g. machinery, tools, animals, mills, and/or water
wheels). In contrast, the 1926 civil code perceived an agricultural
holding as an indivisible unity (articles from 597 to 602) (Velidedeoglu,
1970) thereby discriminating against female peasants in inheriting the
other forms of rural property.

The civil code further outlawed bride-price and bride-wealth. As
argued, bride-price passed from the woman's side to the man's side
whereas bride-wealth was paid directly to the bride. The 1926 code
abolished bride-wealth payments that women were granted in their
marriage (Velidedeoglu, 1970). In the Islamic framework, a married
woman was not legally responsible for her husband's debt. With the
1926 civil code, however, a wife became obligated to pay her husband's
debt (article 187) (Velidedeoglu, 1970). Given female peasants' exclu-
sion from market and finance relations, this change served to increase
men's control over women's property.

Moreover, 1924 saw the abolition of the Hanefi School of Islamic
Law and local sharia courts of which women had a certain level of
knowledge and experience. The 1928 reform further changed the entire
alphabet providing men the opportunity to increase their control over
women in rural areas by limiting access to education. Although women
in urban areas benefited from the law that brought mandatory educa-
tion for girls, historical research shows a considerable gender gap in
education, particularly in rural areas (Aksit, 2008). These changes

© Neither the 1926 civil code nor the 2001 civil code includes a clear definition re-
garding the scale of indivisible land. This figure is calculated depending on the regional
conditions, crops, and productivity, initially, by the Organization of the General
Directorate of Land Registry, later, by the Ministry of Agriculture (since 2014). According
to 2017 regulation of the Ministry (regulation no: 2768754), approximately 35% of total
agricultural holdings are under the category of indivisible unity (smaller than 1.24 acres).
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therefore undermined female peasants' capacity to defend their prop-
erty and landownership rights against men's abuses.

To summarise, the Ottoman Empire witnessed a legalisation of
women's property and landownership rights with the Islamic legal
framework which, to a certain extent, granted rights to women con-
cerning the inheritance of the miri land during the late sixteenth and the
early seventeenth centuries. However, the Nizamiye court system
(1860s-1923) supported men in increasing their control over women's
land by limiting women's access to legal powers of property relations.
The 1926 civil code initiated the process of transforming the miri land
to private land (Demir & Coruhlu, 2009; Velidedeoglu, 1957) yet, at the
same time, the civil code discriminated against female peasants in-
heriting agrarian land. The Turkish civil code therefore limited women's
access to rural forms of property more than the previous legal frame-
work by (i) discriminating against women in inheriting small-scale
agrarian land, and (ii) other forms of property on the land (e.g., ma-
chinery, tools, animals, mills, water wheels), (iii) outlawing bride-
wealth, (iv) making women legally responsible for their husbands'
debts, and (v) abolishing the Hanefi School of Islamic Law and local
sharia courts which in turn limited female peasants' access to legal
powers of property relations.

As argued, the civil code regulated large-scale land differently to
small-scale land meaning that women in the elite households (e.g.
daughters or sisters of large-scale landowners) did not experience legal
discrimination. Considering that only 6% of agricultural holdings have
been large scale farms since the 1950s (TURKSTAT, 2011b), the modern
civil code had a significant impact on the lives of women in rural areas
and was certainly an important factor limiting women's access to
landownership.

The 1926 civil code remained in place until 2001 when a new civil
code removed the previous discriminatory article but introduced an
ambiguous criterion of eligibility:

Article 661: The descendant who wants to manage the [agricultural]
holding and who is eligible to manage it will have priority amongst
other descendants. In assessing the eligibility of the descendant,
qualifications of his/her spouse will also be considered (The Grand
National Assembly of Turkey, 2002: 219, my emphasis).

The judge was appointed as the only authority deciding whether a
daughter or a son is eligible to manage the agricultural holding. As the
judges were predominantly men - 66% in 2012 (HCJP, 2012) - it is
possible that female peasants continued to be excluded from land-
ownership. In 2014, with regulation 6537, the state appointed the
Ministry of Agriculture as the main institution defining the criteria of
eligibility (The Official Paper, 2014b), and in December 2014, the
eligibility formula below was announced (The Official Paper, 2014a):

e Twenty points for the descendant, who does not have any other
occupation,

e Ten points for the descendant, who does not have any other income,

e Ten points for the descendant whose spouse is also busy with
agrarian production,

e Ten points for the one, who has necessary qualifications and
knowledge for agrarian production,

e Five points for the one who has lived in the town where the land is
for up to six years. Ten points for the one who has lived in the same
town for six years or longer,

e Ten points for the descendant, who does not have any social se-
curity,

o Five points for the descendant, who has agrarian insurance from the
institution of social security,

e Five points for the descendant, who has been registered in the
Ministry's system for the last six years,

e Ten points for the descendant, who has been registered in the
Ministry's system for six years or longer,

e Two points for the descendant, who has been member of any
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agrarian organisation for the last six years,

e Five points for the descendant, who has been member of any
agrarian organisation for six years or longer,

e Five points for the descendant who own agrarian tools and ma-
chinery

e Five points for female descendant.

Following the above calculation, small-scale land and other prop-
erties on the land are transferred to the eligible descendant who re-
ceives the highest score. Although this formula of eligibility remains
problematic, it nevertheless represents the least gender unequal law
that female peasants have witnessed for centuries.

Saymen (1944) argues that since agriculture was the most important
source of national wealth, the 1926 civil code protected agrarian pro-
ductivity by preventing land from dispersing through the generations. It
is not uncommon that legal frameworks regulate the inheritance of
small-scale land under cultivation differently to large-scale land and
other forms of property to maintain productivity. Legal discrimination
against women in land inheritance allowed the Republican state to
obtain initial accumulation necessary for industrialisation. However,
this argument does not explain why the state chose to exclude women
and waited almost a century to introduce gender equitable eligibility
criteria in selecting an heir (in 2014). The patriarchal character of the
Turkish state appears to be derived from the gender-based exclusionary
strategies which, in turn, maintain legal discrimination against women.
The next section analyses the possible reasons for women's relatively
weaker capacity to challenge the patriarchal character of the state and
legal framework.

6. Divided and dominated: rural and urban women

As previously argued, property ownership and inheritance rights
were relevant to female peasants, artisans and women of the elite
households in the Ottoman Empire, thus uniting women's agendas and
strategies. However, during the late nineteenth and the early twentieth
centuries, male dominance in paid employment had significant im-
plications for urban women.

Under the conditions of increasing wage dependency, having access
to a wage and/or any kind of income generating activity was significant
to the lives of urban women. The Ottoman Empire largely excluded
female artisans and small-producers from the guilds, thereby prohi-
biting women from working. Female artisans attempted to establish
their own guilds but petitions and complaints from male artisans led the
Ottoman state to ban women's guilds (Gerber, 1980; Zarinebaf, 2001).
Their exclusion from paid employment and income-generating activ-
ities also forced women to accept lower payment and harder working
conditions. Despite the official complaints of male artisans and small-
producers, merchants and manufacturers found a way of benefiting
from cheaper female labour: they delivered raw materials to female
producers to decrease production costs which allowed women to work
in the home. During the second half of the nineteenth century the Ot-
toman textile industry was able to compete with their European and
Asian counterparts by using this cheaper female labour (Zarinebaf,
2001).

During the early Republican period, the demands of access to edu-
cation and paid employment were therefore crucial for all women in
urban areas despite their class and race-ethnicity differences. One third
of wageworkers within industry were women (in 1913-15) and around
a quarter of manufacturers were non-Muslim women (in 1927) (Makal,
2010). As previously argued, the first wave of the feminist movement
was relatively successful in addressing demands of urban women. On
the other hand, female peasants in rural areas were still living under
conditions of male dominance in landownership and focusing on their
rights regarding property and land ownership.

Given the gender discriminatory legal framework which limited
rural women's access to land and other forms of rural property, female
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peasants did not have many alternatives to defend their rights other
than insisting on the Islamic legal framework. Existing research shows
that in response to the 1926 civil code, people in Turkey developed a
new hybrid system by combining the Islamic-premodern and modern
laws which, in turn, allowed them to manipulate both legal frameworks
(Yilmaz, 2003). In his research analysing Turkish villages between 1949
and 1952, Paul Stirling also finds that villagers developed a set of ad
hoc arrangements to resolve civil disputes (Stirling, 1957; Stirling,
1965). I argue that not only men but also women participated into the
development of this hybrid legal system by using the practice of un-
official marriage in rural areas.

Although the 1926 civil code outlawed Islamic marriages and in-
troduced obligatory official marriages, the number of official marriages
during the 1950s was approximately less than half of the total mar-
riages (Timur, 1957). Unofficial Islamic marriages, predominantly in
rural areas (Velidedeoglu, 1944a), comprised the majority until the
1970s, despite the penalty of up to six months imprisonment (Ozsu,
2010). In 1997, the state was still campaigning to reduce the proportion
of unofficial marriages in Turkey (The Ministry of Women and Family,
1997). Hifz1 Timur (1957) and Stirling (1957) argue that peasants'
avoidance of official marriages was due to several factors. Male pea-
sants using polygamy to access women as unpaid family workers
wanted to retain the opportunity to divorce a childless wife easily, and
if they officially got married, governmental clerks' daughters lost their
fathers' retirement pension. These commentators also hold that re-
ligious marriage was more appealing to Muslim peasants. It avoided the
1926 civil code age limitation and supported males in postponing
compulsory military service and avoiding certain taxes. The obligatory
health check constituted another barrier to official marriage due to the
lack of doctors and hospitals. Furthermore, most individuals did not
have the required birth certificates.

The above arguments are either inaccurate or dismiss female pea-
sants' role in sustaining unofficial marriages thereby perceiving female
peasants as passive victims of patriarchal rural society. Many practical
barriers to official marriage could have been resolved in the years fol-
lowing the (religious) marriage and, if religion was significant, Muslim
peasants could have had both a religious ceremony and an official
marriage as many people still do. Governmental clerks' daughters lived
in urban areas and their avoidance of official marriage does not explain
peasants' preference for unofficial Islamic marriage in villages. There is
some truth in the idea that divorce in Islamic marriage was easier than
it was in official marriages. Hifz1 V. Velidedeoglu (1944b, 1944a) ar-
gues that the 1926 civil code created extra barriers to divorce by (i)
asking couples to join a moderated peace negotiation (Sulh mahkemesi)
before applying to the court, (ii) appointing judges as the single deci-
sion makers regarding the divorce case, and (iii) assigning the divorce
case to the court that was in the residence of husband since the law
perceived a wife's residence to be the same as her husband's. However,
neither polygamy, nor the opportunity to divorce a childless wife easily
explains the prolonged nature of unofficial marriages in rural areas.
Polygamy was in fact limited to a few elite households in Istanbul ra-
ther than being prevalent in rural areas (Duben & Behar, 2002), and
irrespective of the number (or gender) of their children marriages of the
majority of rural women remained unofficial.

I argue that the role of female peasants in developing a new hybrid
system of the Islamic and modern laws through the practice of un-
official marriage was important; discrimination against female peasants
in the 1926 civil code meant the legitimatisation of marriage brought
loss of their land, bride-wealth and other properties on the land. It may
be that female peasants attempted to defend their rights through un-
official Islamic marriage and thereby sustained Islamic property law in
rural areas. Historical research demonstrates that female peasants
claimed some rights by manipulating unofficial Islamic law. Although
the modern civil code discriminated against women in inheriting land
and other forms of property on the land, Stirling (1965) finds that
villagers followed the Islamic inheritance law and accepted that a
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daughter's share is half of a son's (see Quran Karim, 2011: Sura 4, aya
7). This “universal recognition of [women's] inheritance rights in the
village” (Stirling, 1965: 131) did not bring an equal distribution of land,
but provided the opportunity for women to negotiate their share. There
were cases where brothers had a large outstanding debt to their sisters
for their share of the land, exchanged animals and tools on the land
with their sisters, or female peasants received their bride-wealth
(Belgesay, 1944; Morvaridi, 1993; Stirling, 1957; Stirling, 1965).

... the abolition of any formal sanctions which might fill the gaps in
the existing Islamic informal marriage system, has opened the door
to a relaxing of the rules, and even to malpractices. For example,
though the villagers know that a Muslim woman who has lost her
husband through death or divorce should wait for the iddet, a period
of some three months, women are frequently remarried to widowers
within this period... even more striking, women are sometimes re-
married when their husbands have not divorced them at all... the
new law has left the village informal system totally unsupported,
with no means of plugging the gaps at its weak points. Hence the
system which the new laws were intended to abolish continues, but
in a less orderly form (Stirling, 1957: 31).

As well as men, women were also part of the development of a new
hybrid legal system. Rural women lived under the conditions of male
dominance of landownership rather than increasing wage dependency.
The demands of ownership of land and other forms of rural property
(e.g., bride-wealth, and machinery, tools, animals, mills, water wheels
on the land) were significant to their lives; with the utilisation of
Islamic law, women defended their access to rural forms of property.
O'Neil and Toktas demonstrate that legal pluralism is still one of the
ways in which women in Turkey defend their rights. Their research
provides a contemporary account of how far women negotiate their
property rights by using this complex and intertwined combination of
different legal sources (O'Neil & Toktas, 2014; Toktas & O'Neil, 2015).

Rural women benefited from the legal pluralism regarding their
access to rural forms of property. But at the same time, unofficial
marriages restricted women's access to education and eliminated their
legal personhood (Aksit, 2008; Ertiirk, 1995; Hosgor-Giindiiz & Smits,
2007), and as such, these negative implications of unofficial marriages
increased the division between rural and urban women. In order to
assess how far this division crosscut ethnicity and religious differences,
it is necessary to analyse whether Kurdish and Alevi women's experi-
ence of the 1926 civil code differed.

6.1. Experience of ethnic and religious minority women

While Kurdish people are the largest ethnic minority in Turkey, the
biggest religious minority consists of Alevi people. Alevis are comprised
of Turkish and Kurdish people and they follow a fundamentally dif-
ferent practice and interpretation of Islam (called Alevism) than the
Sunni Muslim majority. The Turkish civil code (1926-2001) dis-
criminated against women in land inheritance in the entire country,
including rural areas where Alevi villages are populated (e.g. Sivas,
Dersim, Tokat, Corum, Maras, Bingol, Erzincan, Amasya, Erzurum, and
Malatya). As well as the legal discrimination against women, Alevi men
seem to utilise culture and religion to exclude women from the in-
heritance of agrarian land (Okan, 2018). Alevi female peasants' ex-
perience of landownership therefore does not seem to be different from
other women in Turkey. On the other hand, David Shankland (1993)
finds that Alevi villagers have migrated to urban areas more than Sunni
villagers (1980s-1990s). Evidence on contemporary Alevi villages
seems to support his early findings: in 2015 approximately 27% of
villages in Turkey are Alevi villages (Alevi News, 2015; TURKSTAT,
2018). This means that the majority of Alevi women fall within the
category of urban women, but at the same time, rural Alevi women
share the similar experience of landownership to other rural women.

In his work investigating the ways in which state-led policies have
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maintained the underdeveloped condition of the Kurdish-populated
provinces, Veli Yadirg: (2017) argues that the Turkish state distributed
land to recruit Kurdish elites to the regime (1950s-1970s), thus the land
is concentrated in the hands of a few Kurdish landlords. However, the
evidence shows that the Kurdish-populated provinces share the similar
small landownership pattern (Agricultural holdings by size, percentage
of total) and the gendered patterns of unpaid family workers in agri-
culture to the other regions of Turkey (TURKSTAT, 2011b; WDI, 2017).
Therefore Kurdish women's role in agriculture does not seem to be
different from other women. This means that for Kurdish women in
rural areas, access to landownership is significant in shaping their lives.
As the Turkish civil code (1926-2001) regulated land inheritance in the
entire country, including Kurdish-populated provinces, the code dis-
criminated against Kurdish women in inheriting small-scale agrarian
land and other forms of property on the land.

The availability of data constrains my assessment of whether
Kurdish and Alevi female peasants developed strategies different to
those of other female peasants.” Existing studies do nevertheless show
that the proportion of unofficial marriages in Kurdish-populated pro-
vinces has remained relatively high in comparison to other regions
(Hosgor-Giindiiz & Smits, 2007; Yildirak, 1992). Kurdish female pea-
sants experiencing legal discrimination thus appeared to utilise un-
official Islamic marriages and Islamic legal framework in a similar way
to other female peasants.

Nevertheless, not all Kurdish women fall within the category of
rural women. The armed conflict between the Kurdistan Workers' Party
(Partiya Karkerén Kurdistané- PKK) and the Turkish state (from the mid-
1980s onwards) has initiated a migration from conflict-affected rural
areas to urban areas. Thus, the role of armed conflict in increasing the
proportion of Kurdish women within the category of urban women
needs to be examined. Considering that Kurdish women from rural
areas join the Kurdistan Workers' Party in greater numbers than Kurdish
women from urban areas (Tezciir, 2017), it would be fruitful to pursue
further research to assess how far the Party is one of the key instru-
ments for Kurdish female peasants to defend their rights. This article
argues that, like women from different ethnic backgrounds, Kurdish
women were also divided on grounds of patriarchal domination.

This division between rural and urban women crosscut class and
ethnicity differences. Female wageworkers, small-producers, manu-
facturers and women in the elite households increasingly focused on
their education and employment rights given their exclusion from paid
employment despite differences in class and ethnicity. Meanwhile rural
women across different ethnic and religious backgrounds insisted on
their property and land inheritance rights under the conditions of male
dominance in landownership. Urban and rural women were not directly
opposed but their separate agendas and strategies did not help each
other and their overall capacity to challenge the gender discriminatory
legal framework was weakened. The implications of the modern civil
code (1926-2001) were therefore diverse: under conditions of male
dominance in landownership the code discriminated against rural
women inheriting land, yet, at the same time, it granted rights to urban
women living under conditions of male dominance in paid employ-
ment.

The first wave feminist movement did not respond to women's ex-
clusion from landownership during the early decades of the Republic
(1923-1940s). I identify three possible factors that prevented the first
wave from aligning women's separate agendas. Firstly, as the movement
comprised predominantly urban women, it failed to acknowledge the
different conditions and demands of rural women. Secondly, the
Republican state had closed key first wave organisations, suppressed
the movement's leaders and banned women's demonstrations by the

7 For example, the early decades of the Republic witnessed two significant revolts in
Kurdish Sunni and Alevi provinces: the Seikh Said rebellion (1925) and the Dersim revolt
(1930-1939). Yet, women's role within those revolts is neglected within historical re-
search (Orhan, 2012).
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mid-1940s (Tekeli, 1998b). For example, the attempt to establish a
women's party upon formation of the Turkish Republic (1923) failed
since the state refused to authorise it (Arat, 1997). The Turkish Wo-
men's Federation (1924) was established as an alternative but the fed-
eration was depoliticised through enforced change of its board mem-
bers (1928) (Zihnioglu, 2003). Although the federation continued to
push for further rights and attempted to organise a rally for women's
full suffrage (1930), the leadership of the ruling Republican People's
Party stopped the rally (Tekeli, 1990b). The state later closed the
Federation just after the Congress of the International Federation of
Women (1935) (Os, 2000) These attacks by the Republican state to the
first wave were certainly a barrier to addressing women's separate
agendas.

Thirdly, equality manipulation led by the state tended to increase
the division between urban and rural women. Ottoman women were
construed as passive victims of Islamic patriarchal society (Os, 2000;
Tekeli, 1998b), thereby dismissing women's achievements gained
through their utilisation of the Islamic legal framework. At the same
time, female peasants were portrayed as passive victims of rural pa-
triarchal society (Arat, 1999; Onaran-incirlioglu, 1999). This was, in
turn, relatively successful in depicting the Republican state as the
guardian of gender equality within society. The suppression of the key
organisations and thinkers of the movement probably laid the
groundwork for manipulating the actual conditions of gender equality.
During the following decades, the Republican state was therefore suc-
cessful in increasing its influence over urban women and portraying
itself as the protector of gender equality.

Division of women, state attacks and equality manipulation were
the factors that prevented the feminist movement from aligning the
separate demands and strategies of rural and urban women. The lack of
alignment between separate feminist agendas, in turn, weakened wo-
men's overall capacity to influence the state and challenge the gender
discriminatory legal framework.

7. Conclusion

This article has investigated the reasons for women's exclusion from
landownership in Turkey by using historical analysis. It has argued that
the Turkish civil code (1926-2001) excluded rural women from land-
ownership whereas the lack of alignment between separate feminist
agendas weakened women's overall capacity to challenge the gender
discriminatory legal framework. Changes in the forms of patriarchal
domination divided rural and urban women by diversifying their ex-
periences, demands and strategies. Urban women focused on rights
relating to the conditions of male dominance in paid employment
whereas rural women were concerned with their land inheritance rights
given their exclusion from landownership. Urban and rural women did
not fight against each other but the separate agendas and strategies did
not help their cause. Division of women, state attacks and equality
manipulation prevented the first wave of the feminist movement from
aligning the separate demands and strategies and as such weakened
women's overall capacity to influence the state. The Turkish civil code
(1926-2001) therefore had diverse implications: the code discriminated
against rural women inheriting land under cultivation, yet at the same
time, it granted education, employment and inheritance rights to urban
women living under conditions of male dominance in paid employ-
ment.

My analysis contributes to feminist strategies, firstly, by arguing that
women's exclusion from landownership needs to be addressed to
achieve greater gender equality. Existing analyses on the dynamics of
gender inequality in Turkey focus on the respective roles of the
economy (Ilkkaracan, 2012; Toksoz, 2011), the ruling regime of the
Justice and Development Party (Bugra & Yakut-Cakar, 2010), the Par-
ty's neoliberal-conservative version of patriarchy (Cosar & Yegenoglu,
2011), conservatism (Goksel, 2013), the society-specific convergence of
culture and economy (Bugra, 2014), and the intertwining of Islam and
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politics (Arat, 2010a). However, these scholars tend to neglect the
significance of gendered landownership for the overall conditions of
patriarchal transformation.

Secondly, it is necessary to acknowledge the rights that women have
achieved by utilising the Islamic legal framework. In her work com-
paring female peasants' strategies in dealing with various forms of pa-
triarchy, Kandiyoti (1988: 275, 278) suggests a “stark contrast” be-
tween women's “autonomy and protest” in sub-Saharan Africa and
“subservience and manipulation” of women in the Muslim Middle East
(including Turkey), and South and East Asia. Women's demands and
strategies vary depending on the forms of patriarchal domination
therefore different feminist strategies simultaneously occur. This does
not mean that strategies based on the Islamic legal framework are at an
individual level rather than being collective, or are less significant than
other feminist strategies. Qualitative research shows that under the
contemporary conditions of Turkey, the Islamic religious framework is
one of the instruments for women to defend their rights (Marshall &
Sabhlok, 2009; Toktas & O'Neil, 2015). This study sheds light on wo-
men's experiences of utilising the Islamic legal framework within dif-
ferent historical contexts. It demonstrates that Ottoman women en-
gaged in active struggle and defended their property rights by utilising
the Hanefi School of Islamic law and local sharia courts. During the
Republican period, under the conditions of gendered landownership,
rural women insisted on the Islamic legal framework by sustaining
unofficial marriages.

Thirdly, feminist strategies need to address the similarities and dif-
ferences amongst women on the grounds of patriarchal domination.
The argument that class, race-ethnicity, and cultural differences
amongst women fragment gender relations to a degree, which prevents
any systematic characters, has initiated a theoretical shift (Acker, 1989;
Barrett, 1980; Charles, 1993; Oyewumi, 1997; Pollert, 1996). As Joan
Acker (1989) describes, this shift is from analysing how the sub-
ordination of women is established, maintained and transformed to-
wards investigating how gender is involved in various processes and
institutions (e.g. science, technology, military, labour market). Enga-
ging with this theoretical shift, feminist analyses tend to focus on dis-
continuities within gender relations to the neglect of continuities on the
grounds of patriarchal domination. In this study, I demonstrate that
gendered landownership and paid employment divided women on the
grounds of patriarchal domination and, as such, this crosscut class and
ethnicity based differences amongst women.

Rural and urban women were divided on the grounds of patriarchal
domination, yet the first wave of the feminist movement failed to align
their separate agendas and strategies which, in turn, weakened women's
overall capacity to influence the state and legal framework. I suggest
that theories on varieties of patriarchy allow assessment of continuities
and discontinuities within the context of gender inequality (Hartmann,
1979a, 1981; Walby, 1990; Walby, 2009; Walby, 2011). Engaging with
their analyses on changes in the forms of patriarchal domination, I
identify the diverse demands and strategies of rural and urban women.
The findings suggest two key factors need to be considered to align
separate feminist agendas: (1) women's existing achievements gained
through the Islamic legal framework, and (2) the ways in which dif-
ferent forms of patriarchal domination diversify women's experiences,
demands and strategies. Such consideration creates the possibility of
concerted action.

Acknowledgements

I am deeply grateful to Sylvia Walby for her support, guidance and
encouragement. I would like to thank Avi Rubin, Claire Norton, Diane
Perrons, Selin Cagatay, and Kate McNicholas Smith for their support
and constructive criticisms. I also thank both of the reviewers for their
insightful comments. I especially thank Jo Armstrong for helping me to
improve my English writing skills.



E. Kocabicak

References

Abadan-Unat, N. (1981). Social change and Turkish women. In N. Abadan-Unat (Ed.).
Women in Turkish society. E. J. Brill: Leiden.

Acker, J. (1989). The problem with patriarchy. Sociology, 23(2), 235-240.

Agarwal, B. (1994). Gender and command over property: A critical gap in economic
analysis and policy in South Asia. World Development, 22(10), 1455-1478.

Agarwal, B. (2003). Gender and land rights revisited: Exploring new prospects via the
state, family and market. Journal of Agrarian Change, 3(1-2), 184-224.

Agarwal, B., & Panda, P. (2007). Toward freedom from domestic violence: The neglected
obvious. Journal of Human Development, 8(3), 359-388.

Agmon, I. (2003). Text, court, and family in the late-nineteenth century Palestine. In B.
Doumani (Ed.). Family history in the Middle East: Household, property and gender (pp.
201-228). New York: State University of New York Press.

Agmon, 1. (2006). Family and court: Legal culture and modernity in Late Ottoman Palestine.
Syracuse, New York: Syracuse University Press.

Aksit, E. E. (2008). Halk egitiminin basar1 ve basarisizlig1 (The success and failure of public
education). Tiirkiye arastirmalart literatiir dergisi, 6(12), 587-614.

Aldikacti Marshall, G. (2009). Authenticating gender policies through sustained-pressure:
The strategy behind the success of Turkish feminists. Social Politics, (3), 358-378.

Alevi News (2015). Alevi koyleri arastirmasi (Alevi villages survey): Alevi Haber Ajansi.
Available at: https://www.zohreana.com/alevi-koyleri, Accessed date: 28 May 2018.

Altinbas, N. (2014). Marriage and divorce in the late Ottoman Empire: Social upheaval,
women's rights, and the need for new family law. Journal of Family History, 39(2),
114-125.

Arat, Y. (1997). The project of modernity and women in Turkey. In R. Kasaba, & S.
Bozdogan (Eds.). Rethinking modernity and rational identity in Turkey. Seattle, London:
University of Washington.

Arat, Y. (2010a). Religion, politics and gender equality in Turkey: Implications of a de-
mocratic paradox? Third World Quarterly, 31(6), 869-884.

Arat, Y. (2010b). Women's rights and Islam in Turkish politics: The civil code amendment.
Middle East Journal, 64(2), 235-251.

Arat, Z. (1999). Introduction: Politics of representation and identity. In Z. Arat (Ed.).
Deconstructing images of 'the Turkish womenNew York: Palgrave Macmillan (US).
Aytekin, A. E. (2009). Agrarian relations, property and law: An analysis of the land code

of 1858 in the Ottoman Empire. Middle Eastern Studies, 45(6), 935-951.

Barrett, M. (1980). Women's oppression today. London: Verso.

Belgesay, M. R. (1944). Kart-koca arasinda karsilikli vazifeler (Mutual responsibilities of
husband and wife)', Medeni Kanunun XV. Yil Déoniimii igin (For the fifteenth anniversary
of the civil code). Ankara: Ankara University695-696.

Boratav, K. (2011). Tiirkiye Iktisat Tarihi (1908-2009) (History of economics in Turkey
1908-2009). Ankara: imge Kitabevi.

Brenner, R. (1976). Agrarian class structure and economic development in pre-industrial
Europe'. The Past and Present, 70(1), 30-75.

Bugra, A. (2014). Revisiting the Wollstonecraft dilemma in the context of conservative
liberalism: The case of female employment in Turkey. Social Politics, 21(1), 148-166.

Bugra, A., & Yakut-Gakar, B. (2010). Structural change, the social policy environment and
female employment in Turkey. Development and Change, 41(3), 517-538.

Cakur, S. (1994). Osmanl Kadin Hareketi (Ottoman women's movement). Istanbul: Metis
Yayinlari.

Charles, N. (1993). Gender divisions and social change. (Hemel Hempstead, Hertfordshire:
Lanham, MD: Hemel Hempstead, Hertfordshire: Harvester Wheatsheaf; Lanham, MD:
Barnes & Noble Books).

Cosar, S., & Yegenoglu, M. (2011). New grounds for patriarchy in Turkey? Gender policy
in the age of AKP. South European Society and Politics, 16(4), 555-573.

Dedeoglu, S. (2013). Veiled Europeanisation of welfare state in Turkey: Gender and social
policy in the 2000s. Women's Studies International Forum, 41(1), 7-13.

Deere, C., Oduro, A., Swaminathan, H., & Doss, C. (2013). Property rights and the gender
distribution of wealth in Ecuador, Ghana and India. The Journal of Economic
Inequality, 11(2), 249-265.

Demir, O., & Goruhlu, Y. E. (2009). Determining the property ownership on cadastral
works in Turkey. Land Use Policy, 26(1), 112-120.

Demirdirek, A. (1999). In pursuit of the Ottoman women's movement. In Z. Arat (Ed.).
Deconstructing Images of ‘the Turkish Women’ (pp. 65-81). New York: Palgrave
Macmillan US.

Doxiadis, E. (2010). Property and morality: Women in the communal courts of late
Ottoman Greece. Byzantine and Modern Greek Studies, 34(1), 61-80.

Doxiadis, E. (2011). Legal trickery: Men, women, and justice in late Ottoman Greece. Past
and Present, 210, 129-153 February.

Duben, A., & Behar, C. (2002). Istanbul households: Marriage, family and fertility,
1880-1940. Cambridge studies in population, economy and society in past time.
Cambridge: Cambridge University Press.

Durakbasa, A. (1988). Kemalist Kadin Kimliginin Olusumu (construction of Kemalist
woman identity). Tarih ve Toplum, 51, 39-43 March.

Durakbasa, A. (1998). Cumhuriyet Déneminde Modern Kadin ve Erkek Kimliklerinin
Olusumu: Kemalist Kadin Kimligi ve Miinevver Erkekler (Construction of the iden-
tities of modern men and women in the Republican period: The identity of Kemalist
woman and enlightened men). In A. Berktay-Hacimirzaoglu (Ed.). 75 Yilda Kadinlar
ve Erkekler (Women and Men in 75 years). Istanbul: Tiirkiye Ekonomik ve Toplumsal
Tarih Vakfi yayinlar.

Durakbasa, A., & Ilyasoglu, A. (2001). Formation of gender identities in Republican
Turkey and women's narratives as transmitters of ‘herstory’ OF modernization.
Journal of Social History, 35(1), 195-203.

El Alami, D. S. (1995). SadakK. In P. Bearman, T. Bianquis, C. E. Bosworth, V. E. Donzel, &
W. P. Heinrichs (Eds.). Encyclopaedia of Islam. Leiden: E. J. Brill.

124

Women's Studies International Forum 69 (2018) 115-125

Ergene, B. A. (2010). Why did Ummu Gulsum go to court? Ottoman legal practice be-
tween history and anthropology. Islamic Law and Society, 17(2), 215-244.

Ertiirk, Y. (1995). Rural women and modernisation in Southeastern Anatolia. In S. Tekeli
(Ed.). Women in Modern Turkish Society: A reader. London, New Jersey: Zed Books.

Fay, M. A. (1998). From concubines to capitalists: Women, property and power in
eighteenth-century Cairo. Journal of Women's History, 10(3), 118-140.

Fay, M. A. (2010). Counting on kin: Women and property in eighteenth-century Cairo. In
J. G. Sperling, & S. K. Wray (Eds.). Across the religious divide: Women, property, and law
in the wider Mediterranean (ca. 1300-1800). New York, London: Routledge.

Fonjong, L., Sama-Lang, I. F., & Fombe, L. F. (2012). Implications of customary practices
on gender discrimination in land ownership in Cameroon. Ethics and Social Welfare,
6(3), 260-274.

GDSW (2000). Kirsal Alan Kadimmn Istihdama Katkist (Women's contribution to labour force
in rural areas). Ankara: Turkish Republic Prime Ministry: Head Quarter of Women's
Problems and Status.

Gerber, H. (1980). Social and economic position of women in an Ottoman city, Bursa,
1600-1700. International Journal of Middle East Studies, 12, 231-244.

Glidewell-Nadolski, D. (1977). Ottoman and secular civil law. International Journal of
Middle East Studies, 8, 517-543.

GLRD (2010). The gender and land rights database. Available at: http://www.fao.org/
gender-landrights-database/background/en/, Accessed date: 10 July 2016.

Goksel, 1. (2013). Female labor force participation in Turkey: The role of conservatism.
Women's Studies International Forum, 41(1), 45-54.

Hartmann, H. L. (1979a). Capitalism, patriarchy and job segregation by sex. In Z.
Eisenstein (Ed.). Capitalist patriarchy and the case for socialist feminism. New York,
London: Monthly Review Press.

Hartmann, H. I. (1979b). The unhappy marriage of Marxism and feminism: Towards a
more progressive union. Capital & Class, 8(Summer), 1-33.

Hartmann, H. I. (1981). The family as the locus of gender, class, and political struggle:
The example of housework. Signs, 6(3), 366-394.

Hartmann, H. I. (1983). Capitalism and patriarchy: An overview. In M. Brink, (Ed.).
Capitalism and patriarchy: Report from a seminar at Aalborg University Centre: Vol.
women's studies series no: 13. Aalborg: Aalborg University press.

HCJP (2012). Tiirkiye Geneli Hakim ve Cumhuriyet Savcist Kadro Durumu (The condi-
tions of judges and prosecutors in Turkey), Ankara: High Council of Judges and
Prosecutors. Available at: http://www.hsyk.gov.tr/hakim-savci-istatistikleri.pdf,
Accessed date: 5 May 2015.

Hosgor-Giindiiz, A., & Smits, J. (2007). The status of rural women in Turkey: What is the
role of regional differences? In V. M. Moghadam (Ed.). From patriarchy to empower-
ment women's participation, movements, and rights in the Middle East, North Africa, and
South Asia (pp. 180-202). Syracuse, New York: Syracuse University Press.

Tlkkaracan, i. (2012). Why so few women in the labor market in Turkey? Feminist
Economics, 18(1), 1-37.

Imber, C. (2010). Women as outsiders: The inheritance of agricultural land in the
Ottoman Empire. In J. G. Sperling, & S. K. Wray (Eds.). Across the religious divide:
Women, property, and law in the wider Mediterranean (ca. 1300-1800). New York,
London: Routledge.

Imber, C. (2012). The law of the land. In C. Woodhead (Ed.). The Ottoman world. London,
New York: Routledge.

Jennings, R. C. (1975). Women in the early seventeenth century Ottoman judicial records
- the Sharia court of Anatolian Kayseri. Journal of the Economic and Social History of
the Orient, 18(1), 53-114.

Kalecki, M. (1955). The problem of financing of economic development. Indian Economic
Review, 2(3), 1-22.

Kandiyoti, D. (1988). Bargaining with patriarchy. Gender and Society, 2(3), 274-290.
Kandiyoti, D. (1989). Women and the Turkish state: Political actors or symbolic Pawns?
In N. Yuval-davis, & F. Anthias (Eds.). Woman-Nation-State. London: Macmillan.

Kandiyoti, D. (1991). End of empire: Islam, nationalism, and Women in Turkey. In D.
Kandiyoti (Ed.). Women, Islam and the state. MacMillan.

Kandiyoti, D. (1995). Patterns of Patriarchy: Notes for an analysis of male dominance in
Turkish society. In S. Tekeli (Ed.). Women in modern Turkish Society: A reader. London,
New Jersey: Zed Books.

Gendering the modern: On missing dimensions in the study of Turkish modernity. In D.
Kandiyoti, R. Kasaba, & S. Bozdogan (Eds.). Rethinking modernity and national identity
in Turkey. Seattle, London: University of Washington Press.

Karkiner, N. (2006). Tarimda Kadin ve Bazi1 Yapisal iliskiler (Women in agriculture and
some structural relations). Iktisat dergisi, 469, 24-30.

Karkiner, N. (2009). Feminist analysis of rural woman in a Village of Turkey. Feminist
theory, method, research. LAP Lambert Academic Publishing.

Kazgan, G. (2002). Tanzimat'tan 21. Yiizyila Tiirkiye Ekonomisi (Turkish Economy from
Tanzimat to the 21st century). Istanbul: Istanbul Bilgi University Press.

Kepenek, Y., & Yentiirk, N. (2010). Tiirkiye Ekonomisi (Economics of Turkey). istanbul:
Remzi kitabevi.

Kose, A., & Yeldan, E. (2006). Iktisadi Kalkinma Kriz ve Istikrar (Economic Development,
Crisis and Sustainability). Iktisat Uzerine Yazilar (Writings on Economy). Istanbul:
iletisim.

Lewis, A. W. (1954). Economic development with unlimited supplies of labour. The
Manchester School, 22(2), 139-191.

Magnarella, P. J. (1973). The reception of Swiss Family Law in Turkey. Anthropological
Quarterly, 46(2), 100-116.

Makal, A. (2010). Tiirkiye'de erken Cumhuriyet doneminde kadin emegi (Women's labour
within the early period of Republic in Turkey). Calisma ve Toplum, 2, 12-39.

Marshall, G. A., & Sabhlok, A. (2009). ‘Not for the sake of work’: Politico-religious wo-
men's spatial negotiations in Turkey and India. Women's Studies International Forum,
32(6), 406-413.

Marx, K. (1976). Capital: A critique of political economy. vol 3. England: Penguin Books.


http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0005
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0005
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0010
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0015
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0015
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0020
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0020
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0025
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0025
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0030
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0030
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0030
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0035
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0035
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0040
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0040
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0045
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0045
https://www.zohreana.com/alevi-koyleri
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0055
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0055
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0055
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0060
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0060
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0060
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0065
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0065
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0070
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0070
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0075
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0075
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0080
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0080
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0085
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0090
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0090
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0090
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0095
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0095
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0100
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0100
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0105
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0105
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0110
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0110
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0115
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0115
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0120
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0120
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0120
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0125
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0125
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0130
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0130
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0135
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0135
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0135
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0140
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0140
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0145
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0145
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0145
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0150
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0150
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0155
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0155
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0160
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0160
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0160
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0165
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0165
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0170
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0170
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0170
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0170
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0170
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0170
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0175
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0175
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0175
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0180
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0180
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0185
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0185
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0190
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0190
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0195
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0195
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0200
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0200
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0200
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0205
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0205
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0205
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0210
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0210
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0210
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0215
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0215
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0220
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0220
http://www.fao.org/gender-landrights-database/background/en/
http://www.fao.org/gender-landrights-database/background/en/
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0230
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0230
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0235
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0235
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0235
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0240
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0240
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0245
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0245
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0250
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0250
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0250
http://www.hsyk.gov.tr/hakim-savci-istatistikleri.pdf
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0260
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0260
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0260
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0260
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0265
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0265
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0270
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0270
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0270
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0270
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0275
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0275
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0280
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0280
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0280
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0285
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0285
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0290
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0295
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0295
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0300
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0300
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0305
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0305
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0305
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0310
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0310
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0310
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0315
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0315
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0320
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0320
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0325
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0325
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0330
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0330
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0335
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0335
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0335
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0340
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0340
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0345
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0345
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0350
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0350
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0355
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0355
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0355
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0360

E. Kocabicak

Mishra, K., & Sam, A. G. (2016). Does Women's land ownership promote their empow-
erment? Empirical evidence from Nepal. World Development, 78, 360-371.

Morvaridi, B. (1992). Gender relations in agriculture: Women in Turkey. Economic
Development and Cultural Change, 40(3), 567-586.

Morvaridi, B. (1993). Gender and household resource managements in agriculture: Cash
crops in Kars. In P. Stirling (Ed.). Culture and economy: Changes in Turkish villages.
London: Eothen Press.

Motzki, H. (2001). Bridewealth. In J. Dammen McAuliffe (Ed.). Encyclopaedia of the
Qur'an. Leiden: Brill Academic Publishers.

Muchomba, F. M., Wang, J. S.-H., & Agosta, L. M. (2014). Women's land ownership and
risk of HIV infection in Kenya. Social Science & Medicine, 114, 97-102.

Okan, N. (2018). Thoughts on the rhetoric that women and men are equal in Alevi belief
and practice (Alevilik) — To Songiil. National Identities, 20(1), 69-89.

Onaran-incirlioglu, E. (1999). Images of village women in Turkey: Models and anomalies.
In Z. Arat (Ed.). Deconstructing images of ‘the Turkish Women’ (pp. 199-223). New
York: Palgrave Macmillan US.

O'Neil, M. L., & Toktas, S. (2014). Women's property rights in Turkey. Turkish Studies,
15(1), 29-44.

Orhan, M. (2012). Kurdish rebellions and conflict groups in Turkey during the 1920s and
1930s. Journal of Muslim Minority Affairs, 32(3), 339-358.

Os, N. (2000). Ottoman women's organisations: Source of the past, sources for the future.
Islam and Christian - Muslim Relations, 11(3), 369-383.

Oyewumi, O. (1997). The invention of women: Making an African sense of western gender
discourses. Minneapolis: University of Minnesota Press.

Ozsu, U. (2010). ‘Receiving’ the Swiss civil code: Translating authority in early republican
Turkey. International Journal of Law in Context, 6(1), 63—-89.

Panda, P., & Agarwal, B. (2005). Marital violence, human development and women's
property status in India. World Development, 33(5), 823-850.

Pearl, D., & Menski, W. (1998). Muslim family law. London: Sweet and Maxwell.

Peirce, L. (2003). Morality tales: Law and gender in the Ottoman court of Aintab. Berkeley:
University of California Press.

Pollert, A. (1996). Gender and class revisited; or, the poverty of ‘patriarchy’. Sociology,
30(4), 639-660.

Quran Karim (2011). Kuran-1 Kerim Meali (The Turkish translation of the Quran Karim).
Ankara: Diyanet Isleri Bagkanhig1 Yayinlari.

Rosenstein-Rodan, P. N. (1943). Problems of industrialisation of Eastern and South-
Eastern Europe. The Economic Journal, 53(210/211), 202-211.

Rosenstein-Rodan, P. N. (1961). International aid for underdeveloped countries. Cambridge,
Massachusetts: Massachusetts Institute of Technology.

Rostow, W. W. (1956). The take-off into self-sustained growth. The Economic Journal,
66(261), 25-48.

Rostow, W. W. (1960). The stages of economic growth: A non-communist manifesto.
Cambridge, New York, Melbourne: Cambridge University Press.

Rubin, A. (2007). Legal borrowing and its impact on Ottoman legal culture in the late
nineteenth century. Continuity and Change, 22(2), 279-303.

Rubin, A. (2012a). Civil disputes between the state and individuals in the Ottoman
Nizamiye courts. Islamic Law and Society, 19, 111-127.

Rubin, A. (2012b). From legal representation to advocacy: Attorneys and clients in the
Ottoman Nizamiye courts. International Journal of Middle East Studies, 44, 257-274.

Saymen, F. H. (1944). Medeni kanunumuzda koyliiniin ve ziraatin yeri (Peasants and agri-
culture within our civil code)’, Medeni Kanunun XV. Yil Doniimii i¢in (For the fifteenth
anniversary of the civil code). Istanbul: Istanbul University216-325.

Shankland, D. (1993). Alevi and Sunni in rural Anatolia: Diverse paths of change. In P.
Stirling (Ed.). Culture and economy: Changes in Turkish villages. London: Eothen Press.

Spies, O. (1991). Mahr. In P. B. Bearman, C. E. Bosworth, V. E. Donzel, & W. P. Heinrichs
(Eds.). Encyclopaedia of Islam(Second ed). Leiden: E. J. Brill.

Stirling, P. (1957). Land, marriage and the law in Turkish villages. International Social
Science Bulletin, 9(1), 21-33.

Stirling, P. (1965). Turkish Village. London: Weidenfeld and Nicolson.

Tekeli, S. (1981). Women in Turkish Politics. In N. Abadan-Unat (Ed.). Women in Turkish
Society. E. J. Brill: Leiden.

Tekeli, S. (1982). Kadinlar ve Siyasal Toplumsal Hayat (Women and Socio-political Life).
istanbul: Birikim.

Tekeli, S. (1990a). The meaning and limits of feminist ideology in Turkey. In F. Ozbay
(Ed.). Women, family, and social change in Turkey. Bangkok: UNESCO.

Tekeli, S. (1990b). Women in the changing patriarchal associations of the 1980s. In A.
Finkel, & N. Sirman (Eds.). Turkish state, Turkish society. London, New York:
Routledge.

Tekeli, S. (1998a). Birinci ve ikinci dalga feminist hareketlerin karsilastirmali incelemesi
(Comparative analysis of the first and the second waves of the feminist movement). In
A. Berktay-Hacimirzaoglu (Ed.). 75 Yilda Kadinlar ve Erkekler (Women and Men in the
75th year). Istanbul: Tarih Vakfi.

Tekeli, S. (1998b). Birinci ve ikinci dalga feminist hareketlerin karsilastirmali incelemesi
(Comparative analysis of the first and the second waves of the feminist movement). In

Women's Studies International Forum 69 (2018) 115-125

A. Berktay-Hacimirzaoglu (Ed.). 75 Yilda Kadinlar ve Erkekler (Women and Men in the
75th year). Istanbul: Tarih Vakfi.

Tezciir, G. M. (2017). The Kurdish Insurgency Militants (KIM) dataset. (Accessed: 8
February 2018).

The Grand National Assembly of Turkey (2002). Tiirk Medeni Kanunu 2001 (Turkish Civil
Code 2001). Ankara: Ankara Universitesi Basim evi.

The Ministry of Women and Family (1997). Our family. Ankara.

The Offical Paper (2014a). Tarimsal Arazilerin Miilkiyetinin Devrine Iliskin Yonetmelik (The
regulation concerning the agrarian property transfer), No: 29222.

The Offical Paper (2014b). Toprak Koruma ve Arazi Kullanumi Kanununda Degisiklik
Yapilmasina Hakkinda Kanun (Law about the modification within the law of protecting the
land and usage of the field) (Law no 6537), No: 29001.

Timur, H. (1957). Civil marriage in Turkey: Difficulties, causes, and remedies.
International Social Science Bulletin, 9(1), 34-37.

Toksoz, G. (2011). Kalkinmada Kadin Emegi (The role of women's labour within develop-
ment). Istanbul: Varlik yayinlar1.

Toktas, S., & O'Neil, M. L. (2015). Competing frameworks of Islamic law and secular civil
law in Turkey: A case study on women's property and inheritance practices. Women's
Studies International Forum, 48(C, 29-38.

Tucker, J. E. (1998). In the house of the Law: Gender and Islamic Law in Ottoman Syria and
Palestine. Berkeley, Los Angeles, London: University of California Press.

TURKSTAT (2011a). Statistical indicators (1923-2010). (Accessed: 24 September 2016).

TURKSTAT (2011b). Summary of agricultural statistics. Turkish Statistical Institute.

TURKSTAT (2012). Household labour force survey. (Accessed: 24 September 2016).

TURKSTAT (2018). Address based population registration statistics. (Accessed: 06 June
2018).

Velidedeoglu, H. V. (1938). Evlenme ve bosanma (marriage and divorce). In A. Halkevl
(Ed.). Konferanslar (Ankara).

Velidedeoglu, H. V. (1944a). Tiirk evlilik hukukunun bugiinkii meseleleri (The contemporary
problems of the Turkish marriage law)', Medeni Kanunun XV. Yil Déniimii i¢in (For the
fifteenth anniversary of the civil code). istanbul: Istanbul Universitesi, Kenan mat-
baaas1625-668.

Velidedeoglu, H. V. (1944b). Isvigre medeni kanunu karsisinda Tiirk medeni kanunu (A
comparative analysis of the Turkish and Swiss civil codes)', Medeni Kanunun XV. Yil
Doniimii i¢in (For the fifteenth anniversary of the civil code). Istanbul: Istanbul
Universitesi339-406.

Velidedeoglu, H. V. (1957). The reception of the Swiss civil code in Turkey. International
Social Science Bulletin, 9(1).

Velidedeoglu, H. V. (1970). Tiirk kanunu medenisi ve bor¢lar kanunu (the Turkish Civil Code
and the Obligations Law). Ankara: Ankara Universitesi Basim evi.

Walby, S. (1990). Theorizing patriarchy. Oxford, Cambridge: Basil Blackwell.

Walby, S. (2009). Globalisation and inequalities: Complexity and contested modernities.
London: Sage Publications Ltd.

Walby, S. (2011). The future of feminism. Cambridge: Polity Press.

Walby, S. (2015). Crisis. Cambridge, Malden: Polity Press.

WDI (2017). World development indicators. The World Bank.

Yadirg, V. (2017). The political economy of the kurds of Turkey: From the Ottoman Empire to
the Turkish Republic. Cambridge, New York, Melbourne, Delhi: Cambridge University
Press.

Yildirak, N. (1992). Socio-economic and cultural conditions of female villagers. Istanbul:
Friedrich Ebert Stiftung.

Yilmaz, I. (2003). Non-recognition of post-modern Turkish socio-legal reality and the
predicament of women. British Journal of Middle Eastern Studies, 30(1), 25-41.

Zarinebaf, F. (2001). The role of women in the urban economy of Istanbul, 1700-1850.
International Labour and Working Class History, 60(Fall), 141-152.

Zarinebaf, F. (2010). From Mabhalle (neighbourhood) to the market and the courts:
Women, credit, and property in eighteenth-century Istanbul. In J. G. Sperling, & S. K.
Wray (Eds.). Across the religious divide: Women, property, and law in the wider
Mediterranean (ca. 1300-1800). New York, London: Routledge.

Zihnioglu, Y. (2003). Kadinsiz Inkilap, Nezihe Muhiddin, Kadinlar Halk Firkasi, Kadin Birligi
(Revolution without women: Nezihe Muhiddin, Women's Public Party, Women's Union).
istanbul: Metis.

Ece Kocabicak is currently working as an LSE Fellow in the Department of Gender
Studies at the London School of Economics and Political Science. Her research focuses on
varieties of patriarchies and capitalisms, the relationship between diverse social in-
equalities, and the significance of political collective subjects for social transformation.
She further examines the processes and factors that sustain gender-based exclusionary
strategies in the Middle East, North Africa and South Asia. Previous research has in-
cluded: the relationship between capitalist development and gender inequality, and the
implications of technological changes for household production and gender-based seg-
regation in the labour market.


http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0365
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0365
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0370
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0370
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0375
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0375
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0375
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0380
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0380
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0385
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0385
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0390
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0390
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0395
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0395
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0395
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0400
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0400
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0405
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0405
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0410
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0410
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0415
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0415
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0420
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0420
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0425
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0425
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0430
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0435
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0435
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0440
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0440
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0445
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0445
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0450
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0450
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0455
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0455
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0460
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0460
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0465
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0465
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0470
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0470
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0475
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0475
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0480
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0480
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0485
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0485
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0485
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0490
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0490
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0495
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0495
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0500
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0500
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0505
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0510
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0510
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0515
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0515
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0520
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0520
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0525
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0525
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0525
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0530
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0530
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0530
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0530
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0535
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0535
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0535
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0535
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0540
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0540
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0545
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0545
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0550
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0555
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0555
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0560
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0560
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0560
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0565
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0565
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0570
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0570
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0575
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0575
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0575
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0580
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0580
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0585
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0590
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0595
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0600
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0600
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0605
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0605
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0610
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0610
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0610
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0610
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0615
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0615
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0615
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0615
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0620
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0620
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0625
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0625
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0630
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0635
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0635
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0640
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0645
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0650
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0655
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0655
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0655
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0660
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0660
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0665
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0665
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0670
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0670
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0675
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0675
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0675
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0675
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0680
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0680
http://refhub.elsevier.com/S0277-5395(18)30073-6/rf0680

	What excludes women from landownership in Turkey? Implications for feminist strategies
	Introduction
	The Turkish civil code
	The first wave of the feminist movement in Turkey
	Methodology
	Transformation of the legal framework
	Pre-Nizamiye period
	Women's rights under the Hanefi School of Islamic law

	Nizamiye court system
	The 1926 Turkish civil code

	Divided and dominated: rural and urban women
	Experience of ethnic and religious minority women

	Conclusion
	Acknowledgements
	References




