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Introduction

The student initiative “Anthropology Outreach” wasyanized in 2010 for the first
time, and was funded by the LSE Annual Fund. The i the initiative was to allow
students to bridge the divide between undergradiegtehing and anthropological
fieldwork. The central component of the project sisted of seven fieldwork grants
that were awarded on a competitive basis, and walidwed students to carry out
their individual fieldwork project. To prepare fohis experience seven bi-weekly
seminars were organized, and which focused on m&seaethodology, proposal
writing, and preparing for fieldwork. After havimgturned from their fieldwork the
awardees presented their findings in a workshopchvhvas attended by a large
audience consisting of fellow students and staffidiionally the students have
written about their experiences in the Beaver, spuken about it on Pulse Radio. The
initiative has been a great success, perhaps fatefoothe students whose projects
were funded, but it has also energized the depattras a whole. During the
preparatory phase Ph.D. students gave presentaiioriee bi-weekly seminars,
students discussed their various plans with theachers, and in doing so it
contributed to the feeling that the anthropologypatément is not only a place for
theoretical reflection, but also for engagementvaihthropological practice. Perhaps
the best indication of this is that a group of entrsecond year students have been
very eager to continue this program, and they magently submitted their proposal
to the Annual Fund. Given the positive experientéast year, | sincerely hope that
Anthropology Outreach will be able to receive furglfor an additional year.

This report provides a short overview of the atig that have been carried out, it
includes the narrative reports of its participaats,well as the financial report of the
program and the individual fieldwork projects.

Dr. Mathijs Pelkmans
Department of Anthropology



Overview of Activities

Fieldwork preparation seminars

The fieldwork seminars were convened by MathijskPains, and were aimed at
providing the necessary background training forysag out a successful fieldwork

project. In four of these seminars we invited Philents from the department to talk
about their experiences regarding the themes uhseussion.

11 February 2010 How to write a research proposal

25 February 2010 Anthropological research methadsverview
10 March 2010 Selecting and entering the field.

29 April 2010 Participant observation.

13 May 2010 Ethnographic interviewing.

27 May 2010 Fieldnotes, diaries, and other docuatiemt.

10 June 2010 Analyzing data and writing ethnography

Course pack and reference books

For Anthropology Outreach we created a course pattk essential readings related
to the various topics of the seminar. The coursek gmovided the basis for many
discussions during these seminars. It also, intadto the books on methodology
that were purchased and are available to all inSekgman Library, served as a

source of inspiration and guidance during the e of the individual projects.

Website
With the assistance of the departmental officetigpating students created a website

which contains a lot of valuable information aboAnthropology outreach:

http://www?2.Ise.ac.uk/anthropology/anthropology reath/anthropology outreach p

rogramme.aspx

Selection process and further guidance



After having attended the seminar on “how to wateesearch proposal,” students
were asked to design their project, and to payiquéar attention to the assessment
criteria quality, relevance, and feasibility (aduial guidelines were provided). To
assess the research proposals we created a selectiomittee consisting of a
permanent member of staff, one Ph.D. student, ard3dyear BA student.

The eight students who were awarded a fieldworkntg@ne project had two
students) signed a “Mutual Agreement” and filled awRisk Assessment Form. The
students had individual tutorials with Mathijs Rakns to discuss issues to discuss

ethical aspects of their fieldwork projects andiesspertaining to safety in the field.

Fieldwork projects
The actual fieldwork projects were carried out lesw July and September, in
countries ranging from lItaly to India, and Kenyakgrgyzstan. Details about these

individual projects can be found in the narratigparts below.

Publicizing theresults

We organized a two-hour workshop in which all shidegave presentations of their
fieldwork experiences and their research resultss Bvent was particularly well

attended and demonstrated to all the success girtdgram. It also served to instil

enthusiasm in the current second year cohort, whataving to have the programme
renewed in this academic session. The studentpaldshed short stories about their

experiences inmhe Beaver(http://thebeaveronline.co.uk/2010/11/15/outreacthts

ethnic) and spoke about it on PULSE radio.



Fieldwork Projects

The following seven fieldwork projects were carrmat between July and September
2010.

. Megan DavisTibetan life in Dharamsala, India

. Joanna BojczewskRastoralism in Kyrgyzstan

. Sohninni Sanghvi and Eden Van8anthara ritual amongs Jains (India)
. Priscilla YeungNaming practices and gender in rural Hong Kong

. Antonia Savvide€Ecotourism and identity among the Maasai in Kenya

. Arabella CiampiAlternative medical systems in Italy

~N O o WN P

. Steph Linsdalefhe Lepchas in West Bengal, India

As will be seen from the narrative reports, thédfiork experience helped students to
apply anthropological knowledge, to better underdthow anthropological research
is conducted, to gain interesting insights in tbeids they focused on and, equally

important, to learn from things that did not go@ding to plan.

1. Megan Davis: Tibetan Lifein Dharamsala, I ndia

With little knowledge of how | would go about itafrived in Dharamsala, India, with the
intention of researching how Tibetan culture wasoiporated into life in this Indian hill
station, which has, since 1959, been home to a wegority of the Tibetan refugee
community as well as its Parliament-in-Exile. Sgagdive weeks in the field | discovered
that upholding and encouraging traditional Tibetatiure was of paramount importance for
everyday life in the town; displays of this alsdrigecentral to a wider political project. Many
institutions with the aim of preserving this culilheritage have been established, such as the
Tibetan Institute for Performing Arts and the Ndnbgka Institute, where Tibetan traditional
crafts are manufactured.

I managed to find work as a volunteer at annenllibetan newspaper- a grass-roots
organisation ran by two Tibetan refugees, whereotked writing articles for the English

section of the paper, which existed alongside &f&ib and Chinese version. In order to use



my time in the most productive way possible | als@e a very informal English class for an
hour a day at the request of two Tibetan monks witlom | stayed on my first couple of
nights in Dharamsala. This was such an enjoyalrtegbany project and much of my interest
in language stemmed from these encounters.

Dorje and Senge from the newspaper became regstidriends and informants as we spent
a lot of time together working from Monday to Fryda the office. | was able to learn a great
deal about political, social and cultural life inb& and Dharamsala, something which my
informants were eager to discuss and that the yedsldoing required me to find out.

The town itself is inhabited by Tibetans, Indisand also many Westerners who are either
passing through on their travels or volunteeringhia area. There is an obvious Tibetan
nationalistic sentiment that prevails. For exampi@eny organisations have been established
for the Tibetans people, Buddhist player flagsdieped over the landscape, andc¢herten
(Buddhist place of worship) and temple complex sézive the central points of the town.

| found that for the Tibetans in the communttye lack of freedom to express traditional
cultural values in Tibet is the reason for the wgeun the encouragement of traditional arts
and crafts in Dharamsala. Particularly with regarthe younger generations, who were born
in India and have never seen Tibet, these ingiitgtiare of vital importance to ensure that
they identify with their homeland and thus contitlueir political project.

Tourists appear to be a vital asset to the @ibgbolitical cause — one that seeks
Independence or genuine autonomy from oppressivee€h rule — and the manufacture of
Tibetan crafts and traditional performances is aleoy much directed at these visitors .
Western support and involvement in this cause heem bvital for the projection of this
movement onto the international stage (McClaghd@vy2@nd many talks and film screenings
take place in the town to encourage such participat

The English language is such a vital cornerston&ibetan activism as it is in English that
those refugees seeking to fight against humangightises back in Tibet can reach out to the
international community. It was interesting to sbe complexity of use of the English
language when | was talking to people about palitimatters, and its relative limitations
when engaging in discussion in other areas.

Media coverage of campaigns for the electionthef1%' Tibetan Parliament-in-Exile was
extensive and so | was given the unique opportunigttend press conferences with Senge —
although most of them were spoken in Tibetan. Dot in fact chosen as a candidate for
one of the ten representatives of Kham region befliwhere he was born and grew up. It
was very interesting to discuss his concerns almiding politics with journalism,
particularly in light of his emphasis on providiimgpartial information to the newspaper’s

audience.



Long and boring days where there was little @port led to very insightful discussions
about politics and the Tibetan movement and alsoutalny informants’ experiences as
refugees and what they had left behind. The mgjofitmy data was collected through these
informal chats, which | was able to guide in certdirections. A very interesting example of
this was fears Dorje and his wife had over thebiisy of the Tibetan issue on the
international stage once the Dalai Lama has pass&y. The Dalai Lama has come to
represent far more than a revered Buddhist lead#el last 30 years — he is now somewhat
of a celebrity in the Western world. After seveyalrs of opposing the idea, Dorje has finally
given his wife permission to apply for immigranatsis in Australia (a draw for which she
was eligible as her father died as a politicalgrex) for fear that the Indian government will
be less hospitable once the Dalai Lama is off taip stage and international pressure has
ceased.

Pictures of the Dalai Lama can be found in alneesty room in Dharamsala and seem to be
a very important symbol in opposition to their ptotion in Tibet where if found the owner
of such a photo could be imprisoned and torturedhengrounds of inciting separatism. It
appeared to be a symbol of resistance and a nadigeide as those in Dharamsala are free to
follow their religion.

The Tibetan flag is also banned by the Chinegeple’'s Republic, with similar
consequences to those above if found in possesbimse flags are visible all around the
town and mass produced copies are available tiststim local craft shops. On my final day
at the newspaper, | had asked Dorje and Sengeoiiltl take a couple of photos of them and
Dorje insisted that we have a twenty minute photmes in front of the huge flag in the office.

It seemed as though the presence of such a symbasents the continuing commitment of
those in India to the Tibetan people that are stiffering under occupation and also seems to
be a powerful political statement that Tibet isaian whose flag should be recognised.

Long conversations with Dorje revealed his sesfsebligation to the Tibetan cause, the
main reason he set up the newspaper, which isgstremed due to the fact that he escaped
into India at a very young age (in 1985). Although sister has since moved over also, his
four brothers remain in Kham region. This exemetifone of the ethical issues that | came up
against i.e. the sensitive issues that occur wissnusising life histories with refugees.

To arrive in an unknown place with very few caater plans was undoubtedly unnerving;
however, the amount | learnt in Dharamsala andrieadships | made there in such a short
amount of time seemed to make me forget the anxiéjt on the bus journey there. The
experience has given me confidence in my capadslitif doing research, something that |
don’t think you can know for certain until you ateere. | have also learnt that although at
first what you are doing may seem utterly chaotid disorganised, everything does some

together and perhaps in a more interesting way ithaou were to plan your every move.



An understanding of the Tibetan language walkb be paramount to improving the
research as my inability here did undeniably camstrmy research. Although it seems
obvious given the limited length of time permittied the Outreach Programme, if | was to
return to the field it would be for an extendedipéras this could only lead to a further

insight and understanding of life in Dharamsala anéxtended group of informants

2. Joanna Bojczewska: Human-animal reationships among the semi-nomadic

pastur alists of Tien-Shan mountains, Kyrgyzstan.

About the project focuduring my month-long fieldwork | lived and workedoagside a

semi-nomadic, pastoralist, horse-herding familyural Kyrgyzstan. My main interest lied in
the relationships with animals, but also with lacagse in general. The question, which guided
my project, was «How do people relate to animatal (eanviornment at large) and to what
extent can we talk about intentionality or persamthof non-humans?» This question was
inspired by anthropology of kinship, and more speally, by perspectives on animism,
relatedness and radical otherness. My major irdenth doing the project was to try and
develop observational, reflexive, descriptive wagti but | also envisioned exploration of the
topic through film, (although due to technical doamts | shifted to still image entirely).
Applying my language skills in Russian to practimdearch aspects, such as interviews and
transcription of oral narratives, and exploringastgsocialist context along the ethnographic

work, became also an important motivation in deteation of the site for my fieldwork.

The project consisted of two parts. First five dayglved driving around the Issyk-Kul and
Naryn Districts and stopping at sites of interestch as collective farm&kdlhoz) mine-
towns, handcrafts cooperatives, different summstypes jailoo’s), etc. This has been very
useful in terms of locating later fieldwork site anbigger context. | have invited a Kyrgyz
anthropology student froldmerican University of Central Asi@®UCA) to join me, and her
insights and ideas for our trip made it certainlgreninformed and enjoyable, as she spoke
Kyrgyz and had done fieldwork in visited areas. &guently, | spent 20 days, with a family
of herders on th&on-Kul Lakeat around 9,940 feet in tAgen Shamountains.| also spent
two days in total meeting with anthropologists &1@A, discussing anthropological interests
as well as current events in Kyrgyzstan - the pesblution, and pre-election developments. |

also consulted them about my project and theiriptsvfindings in the area. Another

Description of the fieldwork siteson-Kul is a remote summer pasture area for fasnibie

herders from several villages. Fishing is a secomast prominent wage-earning and



subsistence activity, although the water ecology #fered from oversfishing. The lake is
two hours and a steep mountain pass away fromaheest village in the south and out of the
way of any major inter-city road. This relative raieness makes herders rely primarily on
their own diary and meat products for food - -frelkbme-made white cow cheese, cream,
butter andkoumus— sour, fermented mare’s milk — Kyrgyz, nationahH. Trips for other
supplies are, however, occasionally made by orteeoheighbours, while a tent-roofed shop
offers a variety of luxury goods (alcohol, cigaesttsweets). Transportation to and from the
site is irregular and mostly private, mobile pheowork, althoug in use, very limited, and
no permanently built infrastructure can be foundlun Lake, which freezes up to one meter
deep in the winter. The government provides foredical point. Families pay annual fee for

the use of camp sites around the lake from theflhine to the 5th of October.

Major jobs involve herding sheep, horses and ctwissome families also look after and rely
on donkeys and chicken. Entire families transfesiriyeall belongings from their village
households to th@iloo (summer grazing areas). Camps consist ofyl#$a’s (round, felt-
covered dwellings), and are erected in the same espgry year, often close to a stream or
lake's shore. In the past, caravans of camels @maptoyed to transport needed homeware up
to thejailoo, but today some of the herders own their own sudleighbouring camps stand
300-500 feet away from each other. My host famike few others in the proximity of few
kilimeters, was a member of nationawi@e@mmunity Based Tourisamd was prepared to
host foreigners, which made move-in for them appyresasy. They relied on the sale of

animals and dairy products, as well as on theipitaiity services for cash income.

Some challenges in the fieMy stay

on Son-Kul was free from any major
complications and | was very lucky

to settle into the rythms of daily life

very quickly. Three moments,
however, gave rise to some

dilemmas. Firstly, although not

daily, the consumption of alcohol

: : i - e | was very common, and in situations
when | was accompanied by drunk men, épeciallyevvzhiving the car, | felt in a vulnurable
position. Alcohol was also the cause of provocatmfights between men, and in one case, of
violence towards the wife in my camp. Although thesgere ratheinstancesin the short
spam of my stay, and given that | was a singtenarried(emphasized by people) female,

they easily put me on the guard.
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Secondly, my caution escalated due to implicit wef awestern womathat men held, and
which surfaced in a particular romance story froom-8ul. Explicit questions about sexual
culture in the West that | was addressed with aa @rtasion and a situation when someone
suggested an intimate encounter, made me stickgssigely to activities with women. It
turned out that | was also notorously observedhgpsrds through binoculars, and it gave me
a literal sense of surveillence, since you coukensee where they were looking at you from.
As a result, | was not prepared to go with any mano the mountains to observe for myself,
what was the actual herding like, and | surelytgdtnow men's practices and ideas to a lesser

extent than those of women.

The third concern which sprouted in my fieldworksathat, by affiliating with one family, |
happened to miss several occasions of participating inaldey life, such as extremely
exciting and unrepeatable(!) horse-games. Givehttizgagames were organized by neighbors
who had a more attractive toursit base (saundy fiisk), it seemed very probable that | was
not told about it, in case | wanted to change #mam My stay was all in all a considerable
income during an unusually dramatic fall in touriafter the April 10th Revolution. In fact,
my family, charged me more than others (instead@ff — they took 500 som/day). This
became clear as neigbours rolled their eyes heakingt thisexcessiveharges. On the other
hand, it was through association with this paracdamily that | managed to meet many
interesting people during Eid, birthday feast, antheir native village by the end of my stay,
and | guess there is always some limitation comtetd who you make friends with in the
field.

Reflections on things observedlthough my stay was of short duration | feel | ragad to

gain a rich understanding of the daily practiceditin the pastures and could suggest some
areas for further exploration of the topic. On wiwole, tightly integrated lives of people and
animals, implied by the pasturalist way of livingy unconditional care and intimate
knowledge of livestock breeding, did not seem twoeha consistent character. Sometimes,
people worked in a mode of of a partnership witimaits, especially horses or dogs; at others

- the human world apeared in an exclusive andgarcal relationship to the non-human.

A notion of animals, as exchangeable commodites, ehtry point to broader economic
circulations, surfaced, for example, during thesbedtion of the successful exchange of four
horses for (cash for) a second-hand Volvo, findlizeBishkek. Livestock served also as an
incalculable, but important indicator of wealth aresourcefulness, a marker of family's
history and standing in the context of the villalethis context animals seemed less separate

to humans, more - as co-constituents of socialtitiesa Reputation as skillfulbiziabun
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(herder, shepard), as a man who mastered and gestithe true Kyrgyz horse-breeding
tradition, 'able to do everythirgin difficult mountain conditions — such reputati@lso

seemed to draw a social distinction (vis-a-vis farsn for example) in connection to the
pragmatically developed, intuitive knowledge anldtienship with animals and geography of

the lake and mountains. So one strand of inquinydceegard animals and social identities.

More implicit insights about animal behaviour,

came to light in interventions - such as searching
for lost horses or rounding them up. In the cases
of ‘natural deaths’ of livestock (5 during my stay,

due to sickness, wolves and accident) the

calmness and ordinariness with which these

events were received was startling, and -
considering the frequency- understandable at theeg#me. If investigated, this area could
reveal something about more existential ideas alifeutthat people hold in relation to

animals.

Equally interesting and suggestive of a interlogkbetween the world of animals and the
religious sphere was the thanksgiviagmin gesture, which accompanied the slaughter of
goats and sheep meant for feasts. Lastly, preseh@imal and landscape imagery in
beautifully, passionately sung songs, as well aspibetic lyrics praising the sacredness of
Son-Kul Lake in specific, seemed to illuminate egegaents with ‘environment/nature’ from
a more imagnative point, to be explored perhaphk @i{?)phenomenological approach. All
these different areas seemed more blurry and @mndiffiated from general observations
during the time in the field; but being in Son-Kiak the first time, and concentrating my
energies on developing firendly relationships witdople, made the filtration of information

somehow less immediate.

3. Sohinni Sanghvi and Eden Vance: From Starvation to Salvation: the assertion to the

death of personhood amongst Jains

The ‘Anthropology Outreach’ programme was an irdive opportunity to explore an
ancient practice amongst the Jains of India. | imapired largely by my late grandfather.
Aged 82, a diabetic, weak and exhausted from regrdacer treatment, he was told by
doctors, in November 2008, that further treatmead ho prospect of success. We brought

him home to spend his last days in comfortablecsundings around the people closest to
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him. One night, he uttered to my grandmother thatwanted to undertake santhara.
Dissuaded by her, and still reliant on a strictimeg of medication, he died peacefully on
November 18. The prospect of achieving freedom from his sirifgr welcoming death

peacefully and leaving the world without any regra@ppeared to have been appealing to him.

After some research, | discovered that santhagathe practice of fasting unto death
through the gradual, and eventually total, elimoratof all intake of food, water and
medication. The individual makes the decision ap4ll forms of nutrition — and sometimes
movement — essentially taking their own life. THespomenon interested me at different
levels. The parallels to suicide — and the uniubrsaccepted, often constitutionally
sanctioned, right to life, but not the obligatioa live - offered an interesting legal
perspective, against the cultural significanceushsa custom.

| discovered that the practice was not without ticersy whilst visiting Jaipur
where locals still reminisced about the 2006 saotld Vimla Devi, a 61 year old woman
who was suffering from a brain tumour and bloodoea. With sociologists arguing that the
practice was gender-discriminatory, its glamouiisaencouraging widows to relieve their
families of the burden of looking after them, byrguitting religious suicide, the custom was
obviously a contentious one. Mr Nikhil Soni, apiailawyer, presented a public interest
petition against this “evil practice” on the groutidt it was unconstitutional and should be
criminalised under the Suicide Act. Another lawydr, Rajeev Surana, told me that it was an
‘age old concept’, religiously sanctioned and sHathnd on a par with other exceptions in
Indian jurisprudence: the legality of carrying tKérpan (a small dagger), a religious
requirement for Sikhs, under the otherwise prolibitArms Act, or of members of the
Meena Community to contract secondnd third marriages despite the prohibition of
polygamy in Hindu law.

The body is adorned and the social image and midde family is strengthened
through a last procession with the deceased irpaght position bearing the social icon. He
emphasised no correlation between the emergengeditine and santhara and, contrary to
popular opinion, santhara occurs more in the ciibgre people are more educated and
spiritually aware of philosophical attainments,rtha villages in the country.

Professor Pavan Surana gave me a feminist pergpeShe rejected claims santhara
was analogous to the proscribed practice of sad, live cremation of a widow on her
deceased husband'’s funeral pyre. Sati, she exglawes a tradition observed mainly in the
Rajput caste in small villages, and occasionaltyalty enforced by the community with the
occasional administration of hallucogens in oraderdnder the widow only half-conscious
and/or give her enough courage to sacrifice her tifen Professor Surana argued that
santhara and sati were divergent practices: ther latas a ‘socially pressured, barbarous act

against women, open murder’; the former was thaltres decision based on courage and
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tolerance, made by the individual alone and gendetral in nature. Sati was practised only
by, and enforced only against, women, and basedsalentirely on the reputation of the

family within society rather than on any objectigé spiritual attainment, although often

portrayed as such.

Hundreds of miles of travel by road brought me waadhvi bhawan (nunnery) of the
Terapanth sect, one of seven Jain sects, in JRatd{ra District, western Rajasthan. Clad
entirely in a single white sari and barefoot, mgkas little noise as possible, they floated in
and out of the room in tranquillity. They spokeejty from behind the mupatti, a rectangular
piece of cardboard worn over their lips, so asvlmdharm to germs in the air.

They explained that Santhara is preceded by lenggs of fasting which alter with
age, experience and will power, called sullekh&iging up certain types of foods for 4 days
a week, such as dairy products and oily foods,igimgy on fruit and water alone for 4 years
consecutively, or even eating only on alternatesdaytheir lives constituted various types of
fasts — Upvas, Telleh, Arampi and Aimbil Tap — whigrepared the body and mind over a
long period of time to survive without impulsivedahabitual eating.

Further, santhara does not relate only to the&kéntd nutrition. It is accompanied by
the strictest observance of the 5 core principliedainism: Ahinsa (nhon-violence), Satya
(truth), Achorya (no theft), Brahmacharya (celjgaand Aparigra (necessity and no excess).
The individual ‘welcomes death with courage’ andetseit willingly, as opposed to being
fearful of it and the afterlife. The santhara subjgecomes exceptionally insular, shedding all
negative karma and preventing any new karma frarmdimg the body. Moreover, the subject
becomes very weak, and necessarily stops talkirgalthe lack of energy. Emotions such as
anger, jealousy and pride are controlled. Persefaionships are terminated and possessions
relinquished.

A painful practice, physically and mentally challgng, santhara requires absolute
tolerance. The principles adhered to when conslgicuseting death are principles that the
subject has striven to observe during life. Norlence dictates all aspects of Jain spiritual
life: the ‘rajorharan’ or a small stick made of vi® used to sweep away insects before the
sadhu or saadhvi sits down so as not to hurt teter is sieved before it is drunk so that the
microorganisms are not killed; the mupatti’s maindtion is to prevent the death of invisible
insects in the air when hot breath is exhaled. véhér illustration is the loach. The tolerance
of pain during the (forceful) plucking of lumps ladir from the scalp is used to discipline the
mind.

An ashram in a rural village called Sardarshales another intensifying experience.
A priest there rendered suicide an emotional reactd something happening against a
person’s will. It is an extreme impulsive reactiagainst what is considered by the subject to

be a complete failure in life. Santhara is the ditio opposite, a well-considered, conscious
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decision of a life led with complete success, fawdth courage, and undertaken with

complete mental and emotional control. Whilst @atieither suicide nor santhara. It is based
predominantly on culture or family tradition andlage rituals. It is imposed by societal

pressure, based on a cause and effects of soddbkrend pressures rather than individual
ones.

He explained that the purpose of undertaking saatis salvation — moksha - and
peace, and the body is the tool, the “servant”afdrieving those objectives: if the body does
not perform the duties required to achieve the gsgpthen it is better to release the body.
That is why santhara is undertaken only when deathithin sight - the body is already
dying. Santhara is thus the process of relievirg sbul of the body becoming a pious,
socially accepted way of dying.

The nuns — many of them young and highy educakedl -been initiated into the Sect
and had taken ‘diksha’ (the vow). Shrut Vandanast®j wanted to take diksha from the age
of 7. Influenced by her local saadhvi bhawan. heepts initially refused to give her the
requisite written permission for initiation. Howeyadamant and persistent, she was initiated
at 23. The initiation process was somewhat likeagrimge ceremony, a giving away of the
bride, an auspicious occasion and much celebr&tedit Yeshar explained that all students
attended the Paramathic Shikshan Sansthar for 1§ yediore they would be considered for
diksha initiation. Endorsing thepractice of sanghdhey informed me fo the main 3 types of
santhara: Prayopgaman where the individual haslakbo no food or water intake, no
physical activity and no speech. The body is likestatue and is imitates the dead;
Inginimaran where once again, the subject denldea, water and speech; Bhaktapan with

no food but water, speech and movement are optional

This trip had given me a wonderful opportunity iplere an ancient, but not widely known,
practice whose topicality is immediate. Apart frégarning about the strict austerity of the
life of the saadhvis, the experience | cherish ni@dtaving to survive alone in a different
country entirely. In a world of unbridled commet@m and abundance, being brought down
to essential and basic needs was both a shockoh@ramnforgettable experience. A religion
which expressly prohibits any belief in a supreneng, Jainism is an extraordinarily

individualist religion, santhara its most extrennel ghe most conscious act of individuality.

4. Priscilla Yeung: Restudy the names, naming practices, and gender in rural Hong

Kong

Attempting to restudy Rubie Watson'’s research whth Tangs on the women subordination

through names and naming practice, | found a furdaah change of women status in the
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everyday village life, despite the continuationnadle-centred ritual practices in my 20-day
fieldwork (research was suspended due to my heaftidition).

| believe the reason for change was largely du¢héototal suspension of self-
subsistent agriculture industry and village schoulhich has tremendously increased the
interaction of villagers with the wider Hong Kongcgety as well as the general education
level of both men and women. As women do not ndgmabrk after they are married, they
dominate the everyday communal life in the villaghen men are working outside the
village.

The other thing | found most interesting is th@ncepts of who is kin and who is
not. Although they were all the ‘Tangs’, they asedneach family had a different ‘ancestor’,
therefore my informant suggested that everybodye elere ‘friends’ apart from the
immediate family. | believe this division on thencept of relatedness in the village is largely
related to the historical tradition of having arhrehy of landlord-merchant and peasant class,
which do not exist anymore as people work outdigevillage nowadays.

The actual fieldwork experience has allowed méutly realise how ethnographers
can never plan too much beforehand. It requiresitfigy and a lot of negotiations and
communications in face of unexpected problems andatin access to certain topics and
interests. Research interests shifts and has tadpested in a daily basis with the large
amount of data collected every day. Nonethelessave appreciated the importance of
participant observation as a uniqgue methodologyciwlis able to collect information and
insights that none other research methods can rgatheould conclude that long-term
fieldwork is very crucial when we want to compretiem community ‘in a native’s point of
view’ (Malinowski 1922: 25).

My experiencé’rofessors and PhD students stressed the impdgsitbifollowing plans fully
for an ethnographic research during preparatiorksfmps, but it was not until | got into the
field did | truly believe what they said. The Targsl a reputation for being violent and rude
to non-village people, and even my informants satggeme not to wander around the village
on my own, which left me spending most of the timemy informant’s home waiting for
different Tang villagers my informants invited tsiv and talk to me. This has placed me into
a very passive role as they thought | was simptgrested in their ritual practice but what |
aimed at was to participate and observe their elggrinteraction and activities.

Another unexpected difficulty lies in language riEat it was not until the second
week of my research did | realise the older geimrgtreferred to speak the local dialect.
This created huge difficulty when | attempted tceeidwear their gossips over the mahjong
table in the communal centre, which could have ks®mmportant piece of information in

terms of how they viewed kin and non-kin, and tteg/wthe women addressed each other.

16



In general, | believe fieldwork experience invaha lot of skill in trying to maintain
and build friendship as well as to negotiate togaicess to things informants do not expect a
researcher would be interested, since they haentdiem for granted. Doing fieldwork was
much more exhausting than | thought, having toktlairefully and response immediately to
what my informants said, and simultaneously payttgntion to what everybody else was
doing. It was also very hard to negotiate with iants or ask the right question to lead to
the information | truly wanted, as their behaviand thinking appeared to be natural to them.
And such information is surely cannot be obtaingdamy other seemingly ‘scientific’

methodologies from other disciplines.

My findings The Tang men nowadays mostly worked outside ifhege in the Yune Long
district, where the Tang village was located, assailt, the village was largely dominated by
women, elderly and children in the daytime, anddabemunal hall which was once used by
men for discussing village issues were now a réiorea place for women to play mahjong.
The communal area created a strong women commuihigre, as Watson suggested, they
were more ‘extrovert’ in the village than the méiatson 1981: 609). During my fieldwork
when we were about to have dinner, my informantsl dvas late from work, his wife
expressed her anger publicly because her mahjaregvdth other women was delayed as a
result. In my interview with my informant’'s fathdne expressed his love to his wife, and
suggested that although there were still male-ednpractices, women were no longer
subordinated in everyday life practice.

Although both Wu (1927) and Watson (1981, 198@jgssted that Tang men in their
life obtained several names and nicknames tiedeio genealogy and success, my informants
all found this practice outdated and weird. Undblevestigate further, | shifted my focus on
how people addressed women. A lady suggested dlagirnames were not very important,
younger people normally addressed them as ‘A njawhich means ‘auntie’ in the local
dialect. To distinguish among the ‘a niang’, vikeg normally placed the last name of the
husband before ‘niang’, my informant’'s mother waswn as ‘quan niang’ because her
husband’'s name is ‘Quan’. This has confirmed Wassaiservation that women were
addressed by teknonyms (Watson 1986: 627).

The social stratification of landlord-merchant gmehsant classes within the Tangs
(Watson 1981: 591) paved how villagers saw theticgleof kin nowadays. As there was a
divided community of rich and poor, informants segigd that their ‘ancestors’ were not the
same despite they shared the same surname. | Wweuidterested to study further on how
these villagers viewed their ancestors, espediallglation to ancestor worship practice and

kinship organisation.
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5. Antonia Savvides. Ecotourism and | dentity amongst the M aasai

One wears a red shuka, armed with a spear. The wier's a suit, armed with a briefcase.
One has elongated lobe piercings and is missingbbisom-middle tooth in customary
fashion, features neither of which the other hase @athes in a river, the other in wealth and
influence. One drives cattle and the other drivesxpensive car.

What do they share? Their passion and identiti wagir cultural heritage as Maasai.
Their education and world experience. Stereotypesiagad but inevitable product of human
tendency to categorise and compartmentalise. Matessll, is the infectious ignorance they
spread.

Portrayed as relics of the past, the semi-nomididiasai have lived in East Africa for
millennia and on a superficial level it seems theywe remained unchanged since. These
Maa-speaking people are very much the face of Keaag/are the Big Five. As though
scouting the latter, safari jeeps and minibusesvev¢arough Maasailand game reserves to
catch a glimpse of this natural wonder and incledifase study of human nature. This is the
myth of the Maasai tribe of warriors, who live drethearts of the lions they kill in the bush.
somewhere in Africa. Tourists travel from far andievto experience to see and experience
this myth in its natural habitat, when in realibetroots of this myth stem from the Kenya
Government and sold through its tourists officedan@®urised and gift-wrapped with
exoticism, the eco-tourist buys an irresistible kaae of palatable lies that culture is a
commodity to be bought and sold in the open mam®eie does not blame the tourist for
buying the image for it has been sold to him bye Timage has been marketed by tour
companies, hotels and other tourism merchandisingarns.

The Maasai on their part have learned to take raedge of their commodification.
They turn out in front of their kraal as if in Hpltood. For a small fee, the tourist can both
see this timeless creature, photograph it, beadvihito a prehistoric hut and witness an age-
old tribal dance. At Maasai markets and touristspots, they charge the 'muzungu’
sometimes three times up to the worth of the haattedd Maasai-style trinkets, jewellery and
accessories they sell. Members of other tribeshi@ee learnt to capitalise on the Maasai
identity, posing as Maasai and performing theiditranal warrior jumping dance at hotels in
prime locations. So long as they wear their shutkeestourists will keep coming.

So now turning back to the two contrasting Maasgurés | described at the start of this
report. These truly fascinating examples of Maagdipse stories are both intriguing and
relevant to my topic of study.

Together, these case studies are not intendedrtap the complete picture but are
unique examples that give an interesting perspedtivthe idea of Maasai identity and the

practice of ecotourism.
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James (Tuleto) the Tour Guidgéames is a Maasai from the Rinka village. Afiarshing
school and attending guide school, he has workea sefari guide at Offbeat Mara tourist
lodge (Koyiaki Group Ranch) for some years. It ifficllt to determine how long since
Maasai have no real concept of dates. His loveiloflife and the camp's convenient location
to his village drew him to this occupation, whiok énjoys. For every three weeks he works
at the camp, he returns home for one week to teémdezows and spend time with his wives
and family.

Being the first of his generation to be educalesl parents initially were suspicious,
fearful and dismissive of James' untraditional tifeoice as a young Maasai man who they
expected to become a warrior. Nevertheless thisiapiwas quickly reversed after James
was able to greater provide for his family. Hisdme from employment has enabled him to
buy more cows, increasing the family's wealth arediige in the community.

| asked James if he had ever killed a lion, adfdtiser and his grandfather did. He
replied, when lions kill Maasai cattle, the Maagsaturally wish to eliminate the lions to
protect their livelihood. However, if the same Koproduce profit through tourism, the
Maasai may realise that it is best to co-exist wlitam. The Maasai now see the benefit of
having wildlife on their land, so they protect gnr@mals.

James shared with me his experience of travedimgind 10 different states of the
US with the tourism agency he is signed with. lherMaasai it is uncommon to leave Kenya,
even trips to the capital of Nairobi are rare farstn

| was fascinated to hear he underwent the entipedition wearing his traditional
Maasai shuka and elaborate beading. Just as inakiioygh, he was confronted by a swarm
of cameras, questions and curious faces about whweals and where he had come from. He
enjoyed going to Hollywood, yet he could not namsiragle star or really understand the
concept of celebrities. In Seattle he could notewsiind how to work the elevators and
needed help unlocking his motel room with his deggl- Even in the rolling countryside of
Louisianna, he found it difficult to sleep with tleenstant drone of the motorway which he
could pick up 10 miles away. In Miami, he fell sigkon trying seafood for the first time, and
did not care much for burgers, but did love pasid ehips. Passing through security at US
airports was a daunting and intimidating experiedegnes also told me he felt sorry for the
unhealthily overweight children that he saw, akstamntrast to his lean and long figure.

His family did not contemplate just how far Jantesl really travelled until they
telephoned him in the morning and he received #ikeat night. Upon this realization they
feared he would never return. It was apparentdliabugh he greatly appreciated his time,
for James, this vast, diverse cosmopolitan contireuld not compare to his home in
Maasailand. Though he did say if he could, he weake the buildings back with him, for he
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considered them ‘beautiful’, he much preferredrifiaxed, comfortable Maasai lifestyle. The
US was ‘too much, too crazy’! While a dynamic, eated and culturally-aware man, he
identified too closely with his roots and identligck in the Mara to contemplate migrating

anywhere else.

Titus, MD of Kenya AirwaysVly first impression when meeting Titus was howNiaasai he
looked. While 6ft 4”, he was the first Maasai | haét who did not have the bottom-middle

tooth missing and un-pierced ears and very muckelddhe epitomy of Western capitalism
dressed in his suit with briefcase. Nevertheldss Jdnger we spoke, the more | realised that
beneath his outward appearance lay very much advazen, embodying all the traditional
Maasai values | had come to learn about: honestydemnation of thievery and respect for
the elderly.

After graduating from the University of Nairobi 979 with a degree in Mechanical
Engineering, he lived in the UK for two years andrked for ICI prior to joining Kenya
Airways in 1986. After completing his PMD, a busieeprogram, he was promoted to
Managing Director and holds sway as one of the snosessful businessmen in Kenya.

Titus sees himself as very much still a Maasai.dgends every weekend in his
Maasai village in Tanzania, where he has builtigh8y modernized metal ‘manyatta’ for
himself and his wife. He still speaks Maa flueral/well as English. His daughter, a qualified
lawyer in the UK married to a Spaniard, returnedhi@ village to have a traditional Maasai
wedding service.

His personal history and success has vested iratielief in the power of education,
a vehicle which he sees as while changing or ‘midierg’ the Maasai culture, it has opened
up a world of opportunities to the people. Sinaesklent Moukibaki made primary
education compulsory for every Kenyan child (200#2pre and more Maasai children are
being educated, opening up opportunities for therthe future. Some Maasai emigrate to
Nairobi city to take on a wide diversity of jobs time city, including guarding and nursing.
Education stimulates the economy and individuakpeoity. Education is the only solution
for the Maasai since they have been prohibited facoessing water sources and pasture land
in game reserves, fundamentally forcing them tongbkatheir traditional means of
subsistence.

Titus believes the transformation of the Maasdiuce and way of life is already
underway, catalysed by education and globalisafitis fact while sad, is at the same time
inevitable and integral to the survival of the MaiasMaasai are embracing Western
influences, particularly in the ecotourism secfine city is spreading towards Maasailand.
One example, for instance, is the new availabdityalcohol to young people in Maasailand,

which was traditionally prohibited until they hadached a certain stage in their lives and

20



with the permission of their parents. Neverthelasstubborn refusal to prioritise cattle and
the traditional way of life at the expense of giyadiducation will not empower the Maasai to

compete with other communities that are moving whtintimes.

The Value of my ProjecFrom a methodological perspective, | felt it waduable to learn
the fluidity and unpredictability of conducting essch. It was fascinating as | really had no
idea what | was going to learn each day, who | g@iag to meet and what | was going to
see. Prime examples of this unpredictability beimgessing the biggest migration that our
Maasai guide had ever seen and fully understartdggassion for wildlife, and arranging the
interview with Titus, the MD of Kenya Airways.

The value of this project for me was that it shdwee in the field how culture is
fluid, not fixed. Culture is not a plastic thing.i$ about real life. There is no such thing as a
stagnant ‘pure’ culture. People living in the wésldultural metropoles are no less culturally
diverse than Maasai living in manyattas. Cultune weean different things to different people.
It can be seen as a commodity to be made monegfarnasculated to the point where the
Maasai have the same camera value with a buffalcan be seen as a source of pride, a
constantly changing fusion of a people’s way d,ldin expression of their totality.

Culture is dynamic and the Maasai are not excegli®o that rule. The shuka-
wearing Maasai man is at home with a Coke, watckiiegnews as the urbanised man from
Nairobi City. The eyes of the tourists must, howebe tinted so that they see a tribe caught
in a time warp.

The myth of the Maasai has led to this presumptian "exotic" tribes are the only
culture worth being seen in Kenya has led to tlwtsthanging of visitors. They arrive at the
airport, head for the game drives and the Maasaitheir manyattas. There is no time to
watch the culture of Luo football fans; the cultafenyama choma; the fisher man's culture
and that of the clay pot maker. There isn't a mdn@iisten to that Shauri Moyo band that

plays benga or watch an African play at Miujiza atne.

What | might do different next timé would have met Titus much earlier in the projes he

offered to take us to his village and his 'modexdidviaasai 'hut', an aluminum version of a
manyatta next to his ancestral village. Would haffered an interesting perspective. He also
offered to show us around the Maasai communityeggts] he sponsors, including a local
Maasai school.

While | don’t know how to overcome this, | wouldve tried to think of more ways
to integrate myself with the Maasai and try to déste them from seeing me as an outsider
and a tourist. While | did achieve a great rappod trust with many of my participants, some

were more concerned with trying to sell me theirchandise. Others, when | did offer to buy
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something from them in exchange for an interviemaltheir thoughts and experiences, | felt
like | was being given a very optimistic perspeetihat they probably thought | wanted to

hear or that they wanted me to hear, rather thain tionest thoughts.

6. Arabdla Ciampi: Alternative health approaches in a predominantly biomedical

setting such as Rosignano Solvay

When | set off for Rosignano Solvay, a town of 1®&@thabitants in the province of Livorno,
Italy, | was planning to research how alternativediines are accepted (or not) in a
biomedical context. The alternative medical systemuestion was the practice of Raja yoga
by pregnant mothers instead of the use of traditigmainkillers before and during labour.
What | experienced when there went completely bdyory expectations, | interviewed
around 60 people including mothers, fathers, dsctaurses, midwives and therapists who all
agreed they had rediscovered themselves througtptbject of using yoga as an alternative
medical care for pregnant women. Whilst there didied to slightly change my research
guestion. Everyone | interviewed spoke very positivof this programme, and all spoke of a
change in their view of pregnancy, so | thoughtatuld be interesting to research what this
different viewpoint was. What was specific to thesignano health clinic, was that this
programme had been free for five years, meaning Ipaithe state. Last year it had stopped
due to lack of funding. This enticed me to lookle more economic side of the programme
and made me ask the question, wouldn't it be chefipehospitals and health insurance
companies to make the practice of yoga during @egy public and free so that mothers
make less use of epidurals and medical treatméatsare expensive to the hospital? My
interviews showed that even if women who practigega in their prenatal courses were not
necessarily less prone to complications during pmagy, the benefits they gained were
substantial especially during and after labourhey testablished a new connection between
mind and body. This connection enabled them to ratdied and trust their bodies better
therefore declining procedures such as epidurals.

During my stay there, there were many experiemg@shy of a mention. However,
since | cannot fit them all here, | will concengrain the one that | believe best sums up my
stay in Rosignano. On one of my last days thedeclded to organise a meeting of (mostly)
all of the mothers | had conducted informal intews$ with. This meeting had the purpose of
not only getting everyone together to thank them saty goodbye but also to make a video
documenting the experiences of these women, sathisgtould stay in the archives of the
health clinic. During this meeting it became clbaw these mothers and all the medical staff

that had participated in this programme had forrfedr own community within the wider
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community. People from all different backgroundsd same together, and the mothers which
had done the course felt united by the fact they thad all undergone the same process which
they felt not only helped with their pregnancy hilgo with their outlook on life in general.
They had discovered themselves through maternitgy had discovered their own, as Nancy
Scheper-Hughes described, “mindful body” (1987)udyich the mind and the body are
inseparable when it comes to an alteration in thmdn body, be it sickness or pregnancy.
The women were taught how to listen to their owmyp@nd understand the impending
feeling of separation they will feel when they ghieth.

In a social setting such as lItaly, where as sa®ra avoman is pregnant she is
immediately scheduled in for tests, told what she and cannot do and monitored by the
hospital — in a certain way her body is being “nsatised”; it was inspiring to find a situation
where the body was not treated like a commodifietitye At first it seemed surprising how
well this state of affairs had been accepted bycthamunity, everyone seemed to have a
good word to say about it. However, after some timealised that only the people that had
experienced its benefits had a good word to saytabadviost mothers that had not gone to
yoga lessons during their pregancy were not intedeis it, and when asked felt that it might
just lead to a waste of time. Some midwives feltoitk away some of their authority in
pregnancy issues. After five years the health climd actually stopped the programme,
meaning the people in charge were not interested. ibnfortunately | could not get an
interview with one of them, however when | asked thedical staff why they thought the
programme was cut everyone always said the prollas money. Unfortunately offering
yoga lessons for pregnant mothers for free doesnirag any benefits to the health clinic. All
these things point to the fact that although itaczepted by the people involved in the
programme, these are only a limited number andetber alternative medication is not
accepted in Rosignano, contrarily to what | hafirstt anticipated.

It was hard to find mothers that had had negatiygeriences of the pre-natal yoga
programme. One mother | spoke to on the phonestadlidn’t enjoy it but refused to meet
me for an interview or explain why. When there iasvhard to make my informants
understand that | was an impartial observer andl tias not working on behalf of the health
clinic. Most names and numbers of people | intevei@ were given to me by my contact in
the clinic and most had somehow been involved wighprogramme. Because of this it was
hard to find a balance between them and peopletiet nothing about it. It would've been
interesting to interview more people that didn'v@any connections with it as only then |
could’ve really seen if the use of yoga as an @dtétve care for pregnancy women had been
accepted by the community or not.

Next time | might work harder to find more informa of my own. This opportunity

was valuable for me as it introduced me to new Bgpees, especially the value that yoga
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can have in a Westernised setting. However it alsowed me how alternative health
approaches are hard to implement: in our world itat enough that a natural health approach
is proven by experience to be better for the balg avhole. | had never done yoga before,
however | am now enrolled in a weekly yoga clasghdugh at the start | had been very
uncertain about the value of alternative healthr@gghes, after having seen their benefits
with my own eyes, | now know that when | do getgor@nt | will look for a pre-natal course

that focuses on my mind as much as my body.

7. Steph Linsdale: The L epchas of West Bengal

A film maker and | lived with a tribe, the Lepchdsr five weeks in the Indian Himalayas
near Darjeeling from July to August 2010. Using thedium of film, we explored the issue
of Language with tribe members. We focused on thportance of both the local tribal
Language, Lepcha, and the English Language. Oarmain informants were the tribal
leader, L.T., and a Lepcha villager, T.L. We sptk@eople of three different generations in
local villages, schools and at the Headquarterth@fLepchas in Kalimpong, West Bengal.
We encountered three main challenges. We firstigdadifficulty in attempting to marry the
two disciplines of anthropology and film. A secaignificant challenge was presented by the
presence of the camera in the field. It also prodificult to gain informants’ trust. We
overcame such challenges through trial and ermmableng us to shoot thirteen hours of
footage in five weeks that we hope to make intorgyfminute film.

| found there to be vast differences between th@ageh of an anthropologist and a film
maker. | found that as an anthropologist, | wasamiely to adopt an organic approach
whereas film making required greater planning am$s| spontaneity. With film,
conversational content would be planned to tie dantiie overall aim of the film, and
interviews had to be formally arranged in ordenteet the technical requirements needed to
make useable footage (we had to ensure there veagylenight and little background noise,
for example). This planned nature of film makingeated difficulties for me as an
anthropologist. | found that more relaxed, spoetars conversations produced greater
insight into how an individual understands the Wahd ultimately leads to more interesting
and deeper theoretical issues being raised. Nealess) our aim upon leaving the UK was to
make a film and half way through the trip, havireg jo find a way to marry our disciplines
succinctly, | committed myself to the process okimg a film. For my ethnographic project |
wrote about how the process of film making compsadi my role as an anthropologist. In

short, we overcame our initial problem of differeadetween the two disciplines by giving
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film the “upper hand” and observing how the antlmogical approach is consequently
affected.

Not only did the camera’s presence dwarf my abtlityct as an anthropologist, it also raised
ethical issues in the field. When we initially &g in the village, it was near impossible to
address the anthropological content that | had nddnto explore. The attention of all
informants was immediately diverted to the presesfabe camera. People were taken aback
by its technical ability. Ethically, we felt immede unease about putting the camera in front
of people’s faces in their own home. As a result, adopted a sensitive and interactional
approach to the process of film making. We didew@r do anything that felt wrong as a gut
feeling. Throughout our time in the village, infants learnt to operate the camera, shoot
footage, play back footage, help carry our equipgnard even helped fix any technical
problems we had with the camera. We spoke explie@out our aims and intentions for
being there as it felt uncomfortable to hide amghilnformants knew who was going to
watch the film and what it was going to be about fide anything felt ethically
uncomfortable. By the end of the trip, informanmtsre very comfortable with the camera
being used.

Gaining trust from informants proved to be a siigaifit on-going challenge for us. When we
arrived, the head of the Lepchas seemed incrediilyous about our intentions. He had pre-
conceived negative ideas about the conclusions ayereach based on past scholars’ actions.
We adopted the most sensitive approach as posaitdefelt sure that we would not do
anything that felt ethically problematic. It todkée weeks of experimentation to gain his full
trust. Initially we filmed exactly what he told ws. Unfortunately, we found that his own
anxiety was reflected in the footage that he waecting us to shoot. We then had a series of
lengthy conversations with him, being as open asesib Through such explicit openness and
mutual understanding, he felt secure that we weitetimere to upset anyone or write the
Lepchas off. On the second of August, we had alatmy moment when he said that he
completely understood our intentions and altereagipproach. Trust had been gained and not
only did he himself, but T.L who was interestinglgder his direction, become significantly
more relaxed in front of the camera. Footage mgstiith honesty began to shine through.
Anthropology Outreach was one of the most valu#tilegs | have ever been involved with.
It was a self-driven project in the field which wm@bly led to an increased sense of personal
achievement upon completion. It is difficult toiemtate quite how much | learnt along the
way, what a struggle | went through, and how eldtéskl when | watch the footage back.
The thought of creating a finished film is so eixgjt Despite doing limited preparation prior
to the trip, |1 do not regret this. As long as #litin-field contacts are in place, | see little

wrong with allowing unplanned events and momenigedyour project. This no doubt leads
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one to make a vast amount of mistakes but it inblyitleads one to learning a great deal

more in comparison to working within a safe anduse@lan. An incredible opportunity!
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